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INTRODUCTION 



In publishing this translation of the well- 
known authoritative treatise on Yoga which 
has been taken for a guide by different classes 
of Yogins in India, the editor wishes to 
remark that, of all the works on occultism 
which the world in the present dark cycle of 
the Kaliyuga has been permitted to possess, 
the Hatha-yoga-pradipikd is perhaps the one 
which stands unrivalled in its attempt to 
grapple with the task of reconciling the 
Raja and Hatha-yoga systems. Concealing a 
truth in every sentence, the treatise offers, 
in one respect, a wealth of occult lore to the 
earnest student of Yoga-vidya, and, in an- 
other, holds behind the apparent charms of a 
bright curtain the venomous serpent ready 
to pounce upon the first straggler from the 
right hand path who has not thoroughly 
shaken off earthly impurities before launching 
himself upon the forbidden path of Yoga. 
The pure and unselfish alone will have the 
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keenness and power to sift the pure drop of 
immortality from the compound mixture in 
which the mystic author of the treatise has 
so beautifully combined the two systems 
of Yoga. 

The word Yoga means union between 
Jivatman and Paramatman. The science 
that teaches the way of acquiring this occult 
knowledge is called Yoga-s'astra. As this 
knowledge leads directly to the fusion of the 
Jivatman and the Paramatman, it is con- 
sidered very sacred and sublime, and, as 
such, is not indiscriminately imparted to all 
men by its custodians, only those who have 
passed through the most terrible ordeals 
being considered as fit to receive it. The 
strict rules of Chelaship and the method of 
their observance are given in the S'iva- 
samhita. 

The sage Patanjali, the founder of the 
Yoga philosophy — one of the six schools 
known as Darsunas — has laid down in his 
Yoga aphorisms, Book I, 23, that an untiring 
devotion to Is'vara (or Guru) is one of the 
most essential conditions required of a 
student of Yoga. Another no less essential 
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condition as described in aphorism 20 of the- 
same book, is faith, without which no know- 
ledge is possible to the student ; half or 
wavering faith in this science or the Guru is 
a positive disqualification on the part of the 
student. 

According to the S'astras, no knowledge 
stands higher in importance than the Yoga- 
s'astra, and the Vedas call it the Vidya. God 
S'iva describes it in the S'ivasamhita : 

^i^rrer <tf ^ 11 ? 11 

On studying all the S'astras and constantly 
meditating on them, I have come to the con- 
clusion that no Sastra is so worthy of study 
as the Yoga-s'astra. 

Pythagoras, Plato and other ancient philo- 
sophers of Greece have extolled the study of 
this science, and the motto at the entrance 
to their lecture hall was " Know thyself 

Among the leaders of modern thought, 
Descartes, Spinoza, Kant, Schopenhauer, 
Emerson and others have not been less 
enthusiastic in their praise of the nobility 
of this science, whose object they have 
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declared to be the unravelling of the mystery 
of the being of man and surrounding nature. 

The acquisition of a knowledge of this 
science is fraught with abnormal difficulties, 
and perfectly qualified teachers are rare, and 
less communicative except to well-tried 
Chelas. Obscurities in the treatment of the 
subject in a written work call for verbal ex- 
planation by a Guru. No substantial gift 
will ever purchase the knowledge desired, or 
violate the iron rules prescribed in the 
Sastras. The grace of the Guru bestowed in 
exchange for the hard-earned merit acquired 
by the Chela, even at the peril of his life, is 
alone the pass-port to the sanctuary of know-* 
ledge. In the S'rlmad-Bhagavata and other 
Puranas, the student who has not been able 
to secure a Guru, is advised to pray and 
worship Is'vara (as Visnu or Siva) and strive 
for perfect renunciation of every worldly 
desire, such renunciation being the only way 
of securing a Guru who will not delay when 
the time comes for him to direct the student 
in his further progress. 

The systems of Yoga are of different 
denominations according to their methods*. 
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and known as Astariga, Laya, Dhyana r 
Mantra, Bhakti, Taraka, Karma, Samkhya, 
etc. All these, however, can be classed into 
two broad divisions of Hatha-yoga and 
Raja-yoga ; these are interdependent, either 
of them being impracticable without the 
other. 

The venerable sage Patanjali, in his Yoga 
aphorisms defines Yoga as the suspension of 
the modification of the thinking principle, 1 an 
object attainable through different methods, 
none of which is practicable without con- 
trolling the Prana or breath, which is 
intimately connected with the mind. This 
connection is proved by our daily experience 
of life ; when we are absorbed in deep 

1 When initiating Ramacandra, his Guru Vasistha said : 

tcpr *w> OTfcrfoftft: i 

3T?^ fe<E*5:l?5T: ^qf II 

The happiness and misery experienced in this world are 
caused by the working of the mind. Three worlds are created 
lor the pleasures and pains ot the mind. Suspension of the 
mental activity will cause the three worlds to disappear with 
their misery. By the knowledge of controlling the mind all 
occult powers are acquired. If the mind is not controlled, all 
else becomes useless and painful. 
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thought, the process of breathing becomes 
slow. The suspension of the mental activity 
increases in proprotion to the slowness of 
the breath ; and in cases of asphixia mental 
activity ceases altogether until respiration is 
revived, and complete disappearance of the 
mind takes place with the death of the body. 
These considerations prove that mind and 
Prana, another term for the vital breath, are 
interdependent, each unable to act independ- 
ently of the other. 

It has been said in the S'iva-Glta that the 
vehicle of mind is Prana, and therefore mind 
is present where Prana is. In other words 
mind has been described as the rider and 
Prana as the horse. In the Yoga-Vasistha 
the relation between the mind and the Prana 
has been described thus : 

snoi^T ?9^T fclgft II 
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«^3Tg4%Tfar ^ITf^: II 

Oh Rama ! For the motion of the chariot 
which is the body, Is'vara has created the 
mind and Prana, without which the body 
cannot function. When the Prana departs, 
the mechanism of the body stops ; when the 
mind works, Prana moves. The relation 
between these is like that between the driver 
a.nd the chariot. The exert motion, one 
upon the other. Therefore the wise should 
study the regulation of Prana if they desire 
to suspend the activity of the mind or con- 
centrate will upon the achievement of Yoga. 
The regulation of Prana brings all happiness, 
worldly and spiritual, from the acquisition 
of kingdoms to Moksa or supreme bliss. 
Wherefore, 0 Rama ! study the science of 
breath or Prana. 
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Prana is the chief principle of motion in 
the Sthula, Suksina and Karana bodies. 

7 • • 

We shall now attempt an examination of 
the Hatha and the Raja-yogas somewhat 
more minutely and see the difference that 
exists between the two. 

Hatha is considered to be a compound 
word formed of two syllables : Ha, means 
the moon, and Tha, means the sun. These 
correspond to the breath which flows through 
the left and right nostrils. The regulation 
of breath for the purpose of checking the 
modification of the thinking principle, is 
called the Hatha-yoga, under which the 
Astariga-yoga, the Mantra-yoga, etc., as above 
enumerated, naturally fall. Raja-yoga begins 
where Hatha-yoga, properly followed, ends. 
It would therefore be unwise to consider the 
Hatha-yoga as nothing more than a danger- 
ous gymnastic feat, for a moderate exercise 
of it has been found by experience to be both 
conducive to health and longevity. It brings 
in its train the power to prevent or remove 
diseases, bodily or mental, for its practice 
regulates the action of the heart, the lungs- 
and the circulation of the blood. It even 
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bestows the gift of putting off death in- 
definitely, although this privilege is seldom 
exercised by the true Yogin who knows the 
consequences of interfering with the laws of 
nature. 

As the Raja and the Hatha-yogas are the 
necessary counterparts of each other, the 
limbs as it were of the same body, either of 
them cannot be successfully followed to the 
exclusion of the other, nor their benefits 
secured without the directions of a com- 
petent Guru, and no one can be a perfect 
Yogin without a knowledge of the practices 
of both. 

The born Raja-yogin has the natural 
power of concentrating the mind without 
effort. This concentration which is the chief 
characteristic of Raja-yoga, is the natural 
result of the force of will acting powerfully 
to check the erratic mind and bring it into 
union with the Jlvatman and Paramatman 
by a natural or unconscious suspension of 
the breath. 

We have already said that the Raja-yoga 
begins where the Hatha-yoga ends. Every 
Yoga, the Laya, Taraka, Dhyana, etc., has its 
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beginning in Hatha-yoga, consciously or un- 
consciously, and ends in the Raja-yoga. The 
practice of Raja-yoga is not easy for every 
one who commences it for the first time in 
the present life if he had not accustomed 
himself to it in his past incarnations. And 
as knowledge stored in the previous Jives 
comes to fruition in the present, the Chela 
will easily attain to Raja-yoga through the 
inevitable initial steps of Hatha-yoga in 
which a beginning in every incarnation is 
made. It should therefore be safe to begin 
with Hatha-yoga, as this irresistibly tends to 
the purification of man's body and moral 
nature. 

Students of the Yoga-vidya have been 
classed under three ^tegories : the Uttama 
Adhikarins, the highest ; the Madhyama 
Adhikarins, the intermediate ; and the 
Kanistha Adhikarins, the lowest. Students 
of different degrees of merit acquired in past 
lives come under the first two categories. 
We shall now speak of the Kanistha 
Adhikarins who have to begin their Yoga in 
the present life. For these no course of 
Yoga is possible save the Hatha-yoga, which 
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they should patiently follow, guided by a 
competent Guru. For, says S'rimat S'arhkara- 
carya in his treatise on Raja-yoga, called 
Aparoksdnubhuti, " The practice of Hatha- 
yoga is intended for those whose nature 
requires to be purged of all impurities." 
Now, since the majority of men are not free 
from the infirmities of their lower nature, it 
follows that the majority of students are in 
need of a first training which would fit them 
for the pursuit of the higher system of Raja- 
yoga : a training which no system is so well 
adapted to secure as Hatha-yoga. 

The misconceptions produced in the minds 
of some who, not having impartially viewed 
the philosophies of Samkhya and Yoga — 
terms synonymous with Raja and Hatha- 
yogas, — jump to the conclusion that the two 
are distinct sciences, each having a distinct 
bearing upon the knowledge of Self, have 
been made evident in Chap. V of Bhagavad- 
GUd, 4 and 5, where Bhagavan Sri Krsna 
says to Arjuna : 
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^ ^ afar ^ q^ifa a <r^fa ll ^ II 

Meaning that only the ignorant consider 
Samkhya and Yoga to be different, not the 
Pandits (the enlightened). By the practice 
of the one the results of both are obtained. 
The goal attained by the followers of 
Samkhya is also reached by the Yogin. He 
that sees no difference between Samkhya and 
Yoga possesses the intuitive power of know- 
ledge. 

The Maharsi Vasistha, the Guru of Rama- 
candra, throws further light on the point in 
his Yog a- Vasistha, in which, addressing his 
worthy disciple, he says : 

ifaftfrft ft ?W STO^^ II \ II 

*\mft it 5RT: *n$n*RT5 <W: II R II 

Oh Rama ! For the destruction (sup- 
pression) of Citta (mind) only two ways are 
prescribed — Yoga and Samkhya (knowledge). 
Yoga is secured by suppressing the working 
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of the mind and knowledge, by analytical 
thought (i.e. , tracing the cause from the 
effect). To some, Yoga is difficult, to others 
Jnana (knowledge) is difficult. For this 
reason it is that the God S'iva has revealed 
the two ways. 

Similar sentiments are breathed in the 
Ktirma-Purana, where in the chapters on 
Is'vara-Glta we read that, " the only certain 
means of acquiring this knowledge is by 
an adherence to the Sarhkhya and Yoga 
doctrines, for they are the same ; but he who 
sedulously devotes himself to them will un- 
doubtedly become acquainted with the real 
nature of the deity 

The Bhagavad-Gitd is written in eighteen 
chapters, each describing a system of Yoga ; 
and in the 8th chapter Bhagavan S'rl Krsna 
advises Arjuna to become a Yogin rather 
than a Jnanin, that he may avoid falling 
into errors in virtue of the superior know- 
ledge of Self which Yoga offers to its votaries. 

We hope we have clearly demonstrated by 
the accumulated experience of authorities 
and the S'astras that the Hatha and Raja- 
yogas, far from being antagonistic to each 

B 
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other, are, on the contrary, interdependent, 
and that the pursuit of the Raja-yoga cannot 
be successfully accomplished without the 
co-operation of its Sister, the Hatha-yoga. It 
has also been shewn that it is safer to begin 
with the Hatha-yoga. 

The founders of the Hatha and the Raja- 
yogas are respectively the Gods, S'iva and 
Visnu. To demonstrate to the world the 
fundamental unity of these two systems 
which have only an apparently different 
outward garb, the founders worshipped each 
as his Guru unceasingly with the object of 
securing emancipation as expressed in the 
following maxim : 

In order to illustrate more forcibly the 
unity of these two systems (identical in their 
founders, the Gods, Siva and Visnu), the 
Is'vara adressed the sages exhorting them in 
the last Chapter of the Is'vara- Gita : " 1 have 
now fully explained the different subjects 
respecting which your minds were perplexed 
with doubts; but know, farther, that this 
Narayana and myself are one and the same, 
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and that there is no difference between us. 
He, like me, is incorporeal, imperishable, the 
supreme and universal soul. Those, how- 
ever, who behold diversity in this universe, 
consider us to be distinct deities, naming him 
Visnu, and me Mahes'vara ; but those who 
know that we are in essence one and the 
same shall be free from the pains of rebirth/ ' 
As a further illustration of the excellence 
of the Hatha-yoga, which we have attempted 
to establish by the above few quotations 
drawn* out of an overwhelming number of 
ancient authorities, we would invite the 
reader's attention to the familiar, but never- 
theless undeniable, analogy introduced in a 
work of very ancient repute, known as 
S'aivdgama, in which Adinatha (the God 
S'iva) urges even the most perfect Yogin not 
to give up his former practice of Asana, 
Pranayama, Kumbhakas, etc. for the purpose 
of keeping his body in perfect good health by 
driving away the impure humours therefrom 
as in the case of all human beings who are 
required to keep their dwelling houses in 
perfect sanitary condition for the sake of 
hygienic principles. 
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In view of the combined advantage of the 
two systems, and for the enlightenment of 
men thirsting for knowledge, the great 
Yogin Svatmarama Svamin compiled the 
Hatha-yoga-pradlpik(l+ of which we have in 
these pages attempted to give, with the 
original text and its commentary, an English 
translation for the benefit of students un- 
acquainted with Sanskrit, and we shall be 
best rewarded if the fruits of the labours of 
the great Svamin be appreciated at their 
true worth, and the reader, imperfectly 
acquainted with the subject, be enabled to 
remove the confusion and error which at 
present seem to prevail in respect of a 
correct notion of the true science of Yoga. 1 



1 For the necessity emphasized by the author of attending 
to the pursuit of Hatha- yoga we would refer the reader to 
chapter I, 1 to 3 and iO ; chap. II, 2, 76 and 77 ; chap. IV, 15, 
21, 26, 27, 104 and 114 of the Treatise. 
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FIRST CHAPTER 

1. I salute the First Lord, S'iva, who 
taught to ParvatI the Hathavidya, that is, a 
step to the attainment of the most excellent 
Rajayoga. 

Nearly every work on Yoga and the Tantras 
is in the form of an exposition by S'iva, the 
great Yogin, to his wife ParvatI. The word 
Hatha is composed of the syllables Ha and tha, 
meaning the Sun and the Moon, i.e., Prana and 
Apana. Their yoga or union, i.e., Pranayama, is 
called Hathayoga. In this stanza and through- 
out the work it is stated that Hathayoga is only 
a means to Rajayoga. " There can be no 
Rajayoga without Hathayoga and vice versa" 

2. Svatmarama Yogin, having saluted 
his own Guru, gives out the Hathavidya 
solely for the attainment of Rajayoga. 
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By using the word * solely ' he makes it 
plain that the object of practising Hathayoga is 
to prepare oneself for Rajayoga, and not to 
obtain the Siddhis (psychical powers). They 
are only accidental and secondary. The course 
of Hathayoga is meant to give complete control 
over the bodily organs and the mind, so that 
the Yogin might keep good health and not be 
troubled during the ensuing course of Rajayoga. 

3. To those who wander in the darkness 
of the conflicting Sects unable to obtain Raja- 
yoga, the most merciful Svatmarama Yogin 
offers the light of Hathavidya. 

Here the author says that it is impossible 
to obtain Rajavidya by any other means than 
the Hathavidya, e.g., Mantra-yoga, Laya-yoga, 
contemplation on the images of the various 
deities, etc. The name of the author, Svatma- 
rama Yogin, is very suggestive. It means one 
who delights in communion with his Higher 
Self. This represents the last of the seven 
stages of Jnana. The S'rutis say : " The 
Brahmavidvaristha is one who sports and 
delights in his Higher Self." The seven stages 
are thus described in the Yogavasistha, one of 
the most authoritative works on Yoga : One 
who has rightly distinguished between the 
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permanent and the impermanent ; who has 
cultivated a feeling of dislike towards worldly 
pleasures ; who, having acquired full mastery 
over his organs, physical and mental, feels an 
insatiable longing to free himself from this 
cycle of existence, has attained the first 
stage : S'ubhecchd or a longing for the Truth. 
He who has pondered over what he has read and 
heard and has realised it in his life has attained 
the second stage : Vicdrand or Right Inquiry. 
When the mind having abandoned the many, 
remains steadily fixed on the one, he has at- 
tained the third stage : Tantimdnasd or the 
fading out of the mind. Till now he is a Sadhaka 
or practiser. Having reduced his mind by the 
three previous stages to a state of pure Sattva, 
when he cognises directly in himself the truth : 
I am Brahman, he is on the fourth stage : Sat- 
tvdpatti or attainment of the state of Sattva. 
Here the Yogin is called Brahmavid. Till now 
he was practising Samprajnata-Samadhi, or con- 
templation where the consciousness of duality 
still lingers. Henceforward the three remaining 
stages form the Asarhprajfiata-Samadhi, i.e., 
having no consciousness of the triad : Knower, 
Knowledge, and the Known. When the Yogin 
is unaffected by the Siddhis that manifest them- 
selves at this stage, he attains the stage called 



4 



HATHA- Y O G A - PEA D IPI K A 



Asamsahta (being unaffected by anything). The 
Yogin is now called Brahmavidvarya. Till now 
he goes about performing his necessary duties 
of his own will. When he sees nothing but 
Brahman everywhere, that stage is called Parar- 
thdbhavinz, i.e., where the external things do 
not appear to exist. Here the Yogin performs 
his functions prompted by another. He is called 
Brahmavidvariyas when he has attained the 
seventh and last stage during which he neither 
performs his daily duties himself nor prompted 
by others, but remains in a state of perpetual 
Samadhi. The author of this work is said to 
have attained this stage as his name Svatma- 
rama shows. 

4. Goraksa and Matsyendra knew well 
the Hathavidya. The Yogin Svatmarama 
learnt it from them by their favour. 

5 — 9. S'iva, Matsyendra, Sahara, Ananda- 
bhairava, Caurangin, Mlna, Goraksa, Virii- 
paksa, Biles'aya, Manthana, Bhairava, Siddhi, 
Buddha, Kanthadi, Korantaka, Surananda, 
Siddhapada, Carpati, Kanerin, Pujyapada r 
Nityanatha, Niranjana, Kapalin, Bindunatha, 
Kaka, Candlsvara, Allama - Prabhudeva^ 
Ghodacolin, Tintini, Bhanukin, Naradeva, 
Khanda, Kapalika and many other great 



FIRST CHAPTER 



5 



Siddhas, having conquered time, move about 
the world. 

10. The Hathayoga is a monastery for 
those scorched by the three Tapas (pains). 
To all those engaged in the practice of Yoga, 
Hathayoga is like the tortoise that supports 
the world. 

The three Tapas are Adhyatmika, Adhidai- 
vika, and Adhibhautika. Adhyatmika is of two 
kinds, bodily and mental ; the Adhidaivika are 
those sufferings caused by planetary influences ; 
and the Adhibhautika those caused by tigers, 
serpents, etc. 

11. The Yogin desirous of obtaining 
Siddhi should keep the Hathayoga very 
secret. For it is effectual only when it is 
kept secret and becomes vain when injudi- 
ciously revealed. 

In this book he describes these processes in 
detail, but still he says that the Yogin should 
keep it secret. So it is plain that everything is 
not given out and the most important processes 
are to be learnt direct from the Guru ; hence it 
follows that he who begins to practise this after 
a theoretical study of it and without a Guru 
will come to harm. The adhikdrin, or candidate, 
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should have the following qualifications. He 
should perform the duties of his rank. He 
should have perfected himself in Yama and 
Niyama to be described later on. He ^should be 
entirely devoted to his Guru and the Brahma- 
Vidya. No wonder that the Masters refuse to 
admit all the candidates indiscriminately and say 
that an adept is the rare efflorescence of an age. 

Siddhi is rendered by the commentator as 
the eight Siddhis : Animan, etc. ; or Kaivalya, 
i.e., Nirvana : the psychical and the spiritual 
powers. 

12. The practiser of Hathayoga should 
live alone in a small Matha or monastery 
situated in a place free from rocks, water 
and fire ; of the extent of a bow's length and 
in a fertile country ruled over by a virtuous 
king where he will not be disturbed. 

' Free from rocks, water and fire/ These 
are sanitary considerations not to be passed over 
lightly by any one who wants to pursue the 
arduous course of Yoga. By ' water ' he means 
dampness or wet. ' Fire ' means troubled by 
earthquakes or volcanoes. 

13. The Matha should have a very small 
door, and should be without any windows ; 
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it should be level and without any holes ; it 
should be neither too high nor too long. It 
should be very clean, being daily smeared 
over with cowdung and should be free from 
all insects. Outside it should have a small 
corridor with a raised seat and a well, and 
the whole should be surrounded by a wall. 
These are the characteristics of a Yoga- 
Matha as laid down by the Siddhas who 
have practised Hathayoga. 

If it is very high there will be a great diffi- 
culty in getting up ; and if very long the eye 
will wander far. Nandikes'vara adds to this 
" The Monastery should be surrounded by flower 
gardens and groves so that the eye of the Yogin 
resting upon them might become calm. On the 
walls of his room he should draw pictures of the 
cycles of existence and the attendant miseries. 
He should depict a burning ground and the 
Narakas, i.e., the hells or places of purification 
after death, so that the mind of the Yogin will 
conceive a dislike and horror of this worldly 
life." 

14. Living in such a place, the Yogin 
should free his mind from all cares and 
practise the Yoga as taught by his Guru. 
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The necessity of having a Guru by one's 
side when practising Yoga is here strongly 
dwelt upon. The Yogabrja says : ' He who 
wants to practise Yoga should have a Guru 
with him. He should begin Pranayama only 
with the guidance of his Guru.' The work 
called Rajayoga says : ' Kaivalya is not to be 
got by any amount of study of the Vedas, 
S'astras and Tantras, without the advice of a 
Guru.' In the Skanda-Purana it is said : * The 
eight stages of Yoga are to be learnt only from 
a competent Guru, the Siddhis are to be 
obtained only from S'iva.' The S'rutis say : 
* The Mahatmans reveal those things only to 
him who has a deep devotion towards his 
Higher Self and an equal reverence towards his 
Guru ! Only he who has an Acarya or Guru 
knows.' The various standard books on Yoga 
$re, I think, meant not so much for beginners 
and students, as for Gurus to use as guide 
books to regulate their pupils' training. Even 
in medicine, he who prescribes a course of treat- 
ment empirically, without liaving thoroughly 
studied the nature and the peculiarities of the 
patient's system, and without the ability to see 
clearly the effect of the various medicines on 
the internal organism, would be denounced as a 
quack and charlatan. But in Hathayoga, where 
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the least mistake may end in death or insanity, 
it is absolutely necessary to have with us a 
Guru, who has passed successfully through the 
course, who can see clearly through our system, 
and observe the effects of the various processes 
and modify them accordingly. 

15. The Yogin perishes by over-eating, 
hard physical labour, too much talk, the 
observance of vows, promiscuous company, 
and a greedy stomach. 

The vows are, bathing in cold water, early 
in the morning, taking meals in the night, and 
fasting. 

16. The Yogin succeeds by cheerfulness, 
perseverance, courage, true knowledge, firm 
belief in the words of the Guru and by 
abandoning company. 

17. To do no harm to any object, to 
«peak the truth, to refrain from taking what 
belongs to another, to preserve continence, 
to practise forbearance and fortitude, to be 
merciful to all, to walk straightforwardly, to 
be moderate in diet, and to purify oneself 
constitute Yama. 

All these should be qualified to mean that we 
should avoid these acts in deed, word and thought. 
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■fapas (austerities), cheerfulness, belief in 
God, charity, worship of the deity, hearing 
the exposition of Vedantic doctrines, shame, 
sound mind, Japa (repeating prayers) and 
Vratas (observances of vows), these con- 
stitute Niyama. 

These are clearly explained in S'andilya- 
Upanisad thus : Tapas is the emaciation of the 
body by the observances of fasts, etc. Cheerful- 
ness means contentment with what one obtains 
unasked. Astikya means a belief in the Vedas 
and what they say. Charity means giving to 
deserving persons with devotion what one has 
lawfully acquired. On this point the Gita says : 
' Sattvika Dana or charity consists in giving, to 
a person who cannot return it, in a proper place 
and time, gifts simply as a matter of duty/ 
Is'vara-Puja means worshipping with a calm 
and clear mind Visnu or Rudra ; Siddhanta- 
s'ravana means the theoretical study of Vedanta. 
Shame means a repugnance to doing a thing 
prohibited by the Vedas and S'astras ; sound 
mind (Mati) means devotion to the courses laid 
down in the Vedas ; Japa is practising the 
Mantras that are not prohibited by the Vedas, as 
taught by the Guru. It is of two sorts, audible 
and internal. Internal Japa is repeating the 
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Mantras mentally. The course of development 
here laid down would seem to every one the 
most natural and at the same time the most 
effectual. The attainment of Yama and Niyama 
comprises, all the active and the passive virtues. 
The four Sadhanas or the necessary qualifica- 
tions of a S'isya or pupil ; the knowledge of the 
permanent and the impermanent ; the perfect 
indifference to any objects of desire from the 
lowest forms of earthly life to that of the 
Demiurgos ; the attainment of the sixfold quali- 
ties, and the intense desire for or incessant 
striving after emancipation — all these are in- 
cluded in the first two stages of Yoga. By 
these means the mind is naturally weaned away 
from any attachment to worldly objects, and 
consequently, is in a fair way to succeed in con- 
centration. The Asanas and the Pranayama 
come at the right time and remove any dis- 
turbing element arising from the body and its 
proclivities. The way to the higher paths is 
now smooth and easy. But the ground is hard 
to tread and very few have the pluck to go 
through it or the patience to persevere under 
repeated failures ; so that nearly 99 out of 100 
practitioners are frightened by the outlook and 
begin at the easiest and most practical point, 
i.e., Asana and Pranayama. They read of the 
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magnificent and stupendous results laid down 
as following the easiest physical processes in an 
inconceivably short time and take to it with 
a,vidity« for some months. But finding they do 
not see even a shadow of the glorious powers 
prophesied, they give up the whole effort in 
disgust and become the bitterest enemies of 
Yoga, denouncing it as false whenever they can 
get hearers. These escape thus lightly ; but 
many commit serious mistakes in the processes 
and end their lives as maniacs or suicides. 
These do not realise the important fact that 
these tremendous powers are promised as a 
result of a course of Pranayama only when it is 
practised by one who has perfected in himself 
the moral and the spiritual qualities included 
under Yama and Niyama. This point is 
beautifully brought out in the Yogavasistha in 
the following story : 

A Saiimyasin retired into the jungles and 
practised Pranayama for many years, but with- 
out realising any of the powers forfetold. He 
then went to a Sage and reverently asked him 
to teach him Yoga. The Sage told him to 
remain with him, and for the first two years 
met all his pupil's eager solicitations for instruc- 
tions with — " Wait ". Gradually the Saiimyasin 
grew accustomed to the situation and forgot to 
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trouble his master any more for instruction. At 
the end of twelve years the Rsi one day called 
to him his pupil and asked him to pronounce 
the word Om. When the Saiimyasin came to the 
first syllable, Recaka, or the process by which 
the air in the lungs is pumped out, set in 
naturally. When he finished the second syllable, 
Piiraka, or the process of inhalation, set in. At 
the end of the third syllable, Kumbhaka, or the 
process of retention, set in. As a spark of fire 
catches a whole field of sun-dried grass and the 
whole is in flame in a few minutes, so the pro- 
nunciation of the sacred word roused into 
activity the spiritual faculties that lay dormant 
hitherto in the pupil, and in a short time he 
had passed the initial stages of Pratyahara, 
Dhyana and Dharana, and settled into the pure 
and elevated state of Samadhi. 

Our interest in the story lies in the fact 
that the Sage patiently waited for the natural 
unfoldment of the pupil's spiritual tendencies 
and the purifying of his nature through his 
association and surroundings. He chose the 
right time, and seeing into the nature of the 
pupil as into a glass, brought about in a simple 
way results psychical and spiritual, that persons, 
unacquainted with the rationale of Yoga and 
without the guidance of a Master, labour years 
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to obtain. If these were understood and their 
importance fully realised, there would be fewer 
victims and failures. 

Asanas are treated of in the first place as 
they form the first stage of Hathayoga. So 
one should practise Asanas, that make him 
firm, free from diseases, and light of limb. 

Asana is said to make firm because it kills 
out the Rajoguna that causes the fickleness of 
the mind. By removing diseases it facilitates 
Concentration ; for Patanjali says : ' Disease, 
dullness, doubt, carelessness, sloth, worldly- 
mindedness, false notion, missing the point and 
instability are the causes of the distraction of 
the mind and they are the obstacles.' Heavi- 
ness of body arises from a preponderance of 
Tamas, and Asana removes this. Though it 
is impossible to explain clearly and realize 
the important truths that underlie the various 
Asanas, absurd and quackish as they seem, 
till the human system is understood in all its 
intricacies and details, still I can confidently 
say that the various postures bring about many 
important results physical and otherwise. For 
example, during some of them, various nervous 
centres are pressed upon and set in action ; 
these act powerfully on the controlling of the 
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irregularities in the body and what is more 
wonderful, but not less true, the purification of 
our mental nature, i.e., the suppression of some of 
our animal passions. Several diseases brought 
on by an excess of or irregularity in the humours 
of the body — wind, bile and phlegm are removed 
by the Asanas. Those of the Theosophists that 
are physiologists will find here a vast field for 
their researches and the harvest is worth the 
reaping. 

18. I proceed to give out some of the 
Asanas that are accepted by such sages as 
Vasistha, etc., and such Yogins as Mats* 
yendra, etc. 

Vasistha and Matsyendra were both Jnanins 
and Yogins. But the former was learned more 
in Jnana and the latter in Yoga. 

19. Having firmly inserted both insteps 
between the thighs and the calves of the legs 
he should sit straight on a level place. This 
is Svastikasana. 

20. Place the right sole under the left 
posterior and the left sole under the right 
posterior. This is called Gomukhasana and 
resembles the face of a cow. 
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21. Place one foot on the other thigh and 
the other foot under the other thigh. This 
is Vlrasana. 

22. Press the anus firmly with the soles 
crossed and sit very carefully. This is Kur- 
iriasana according to the Yogins. 

23. Assuming the Padmasana posture, 
insert the hands between the thighs and 
the calves ; planting them firmly on the 
ground, rise from the ground. This is 
Kukkutasana. 

24. Assuming the Kukkutasana posture 
wind your arms around your neck and re- 
main raised like a tortoise. This is called 
Uttana-Kurmasana. 

25. Taking hold of both the toes with 
your hands keep one arm extended and 
draw the other towards your ear as you 
would do with the string of a bow. This 
is called Dhanurasana. 

20. Place the right foot at the foot of the 
left thigh and the left foot outside the right 
knee. Take hQld of tihe right foot by the left 
hand and the left foot by the right hand and 
turn your head towards the left completely. 
This is Matsyendrasana. 
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27. This Matsyendrasana increases ap- 
petite by fanning the gastric fire and destroys 
terrible diseases in the body; when practised 
it rouses KundalinI and makes the Moon 
steady. 

Above the root of the palate the Moon is 
said to be located, ever dropping cool ambrosial 
nectar that is wasted by mixing with the gastric 
fire. But this Asana prevents it. There is a 
curious story told of Matsyendra. He is said to 
be the pupil of Adinatha or S'iva. Once S'iva 
went to a lonely island and he thinking it unin- 
habited, taught his wife Parvati, the mysteries of 
Yoga. A fish that happened to be near the shore 
heard everything and remained immovable with 
its mind concentrated. Adinatha perceiving this 
thought that the fish had learnt the Yoga and 
being extremely merciful sprinkled water upon 
him. Immediately he begame a §iddha possess- 
ing a divine body and was called Matsyendra. 

This is deeply symbolical and suggestive. 
Compare the story of Dragon, the Matsyavatara 
and the fish to whose horn the Hindu Ark of 
Vaivasvata was tied during the flood. For some 
valuable hints towards the elucidation of this, 
vide the article of Madame Blavatsky on " The 
Druses " in the Theosophist volume of 1883. 



18 



HA TH A -YOGA- PRADIPIK A 



28. Stretch out both the legs and having 
taken hold of the toes of the feet with the 
hands, place your forehead upon your knees. 
This is Pas'cimasana. 

29. This most excellent of all asanas, 
Pas'cimasana, makes the breath flow through 
the Susumna, rouses the gastric fire, makes 
the loins lean and removes all diseases. 

30. Plant your hands firmly on the ground 
and support your body upon your elbows 
pressing against the side of your loins. Raise 
your feet in the air stiff and straight on a 
level with the head. This is Mayurasana. 

This posture resembles the plant balance in 
the modern course of gymnastics on the parallel 
bars. 

31. This Asana cures Gulma (diseases of 
the stomach), dropsy and Pllhan (diseases of 
the spleen), and removes all diseases caused 
by an excess of wind, bile or phlegm. It 
easily digests food taken immoderately and 
promiscuously, and reduces to ashes even 
the terrible poison Halahala. 

During the churning of the Ocean by the 
Gods and the Asuras the first thing that came 
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out was the poison Kalakuta or Halahala. It 
began to burn the three worlds and no God 
oould be persuaded to eat it. At last S'iva 
swallowed it, but ere it got down his throat, 
Parvati held it firmly. So it remained for ever 
there and S'iva' s throat became black. Hence 
his name Kalakantha or Nilakantha, i.e., black- 
throated. This plainly reveals some great cosmi- 
€al mystery connected with the evolution of our 
planetary system. 

32. Lying upon one's back on the ground 
at full length like a corpse is called S'ava- 
sana. This removes the fatigue caused by 
the other Asanas and induces calmness of 
mind. 

33. The Asanas as given out by S'iva are 
eighty-four in number. Of those I shall 
describe four of the most important. 

Goraksa says : There are as many Asanas as 
there are varieties of beings. S'iva has counted 
eighty-four lakhs and he only knows them. Of 
these he has selected eighty-four, among these 
four are the most important and useful. 

34. They are Siddha, Padma, Sirftha and 
Bhadra. Of these, the most comfortable and 
the most excellent is Siddhasana. 
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35. Press firmly the perineal space with 
the heel and place the other heel above the 
penis (or pubes). Fix your chin tightly upon 
your breast. Remain erect with you organs 
under control and look fixedly at the spot 
between the eyebrows. This is called Siddha- 
sana ; and it removes every obstacle from 
the path to emancipation. 

36. Place the right heel above the penis 
and the left above the right. This is called 
Siddhasana also. 

The Siddhasana described in the previous 
S'lokas is practised by the followers of Mats- 
yendra. The one now described belongs to the 
other sects. 

37. Some say this is Siddhasana, others 
Vajrasana, others Muktasana and others 
Guptasana. 

That described first is called alike Siddha- 
sana and Vajrasana. The Muktasana consists 
in placing one heel under the perineal space 
and the other heel under it. Guptasana is 
described in Stanza 37. 

38. The Siddhas say that as among Niya- 
mas, the most important is not doing any 
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harm to any one, and among Yamas a 
moderate diet, so is Siddhasana among the 
Asanas. 

39. Of the 84 Asanas, one should always 
practise Siddhasana. It purifies the 72,000 
Nadls. 

40. The Yogin practising contemplation 
upon his Atman and observing a moderate 
diet, if he practises the Siddhasana for 12 
years, obtains the Yoga Siddhis. 

41. When the Siddhasana is mastered, 
and the breath carefully restrained by the 
practice of Kevala-Kumbhaka, why do we 
need the various other Asanas ? 

42. When the Siddhasana is mastered, 
the Unman! avastha (described later on) 
that gives delight, the Moon and the three 
Bandhas follow without effort and naturally. 

The Bandhas are Mulabandha, Uddiyana 
Bandha and Jalandhara Bandha. As these and 
the Unman! avastha are described later on, I 
refrain from explaining them here. 

43. There is no Asana like the Siddha, 
no Kumbhaka like the Kevala, no Mudra 
like the Khecari, and no Laya (absorption 
of the mind) like the Nada. 7 
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44. Place the right heel at the root of 
the left thigh and the left heel at the root of 
the right, cross the hands behind the back 
and take hold of the toes, the right toe with 
the right hand and the left toe with the 
left. Place the chin firmly on the breast and 
look fixedly at the tip of the nose. This is 
called Padmasana and destroys all diseases. 

The secret teaching is that there should be 
a space of four inches between the chin and the 
breast. 

45 & 46. Place the feet firmly on the 
opposite thighs and place the palms one 
upon another in the middle ; direct your 
eyes to the tip of the nose and place the tip 
of the tongue at the root of the front teeth ; 
place the chin on the wrist and slowly raise 
upwards the Prana (by contracting the anus 
upwards). 

47. This is Padmasana that destroys all 
diseases. This cannot be attained by ordinary 
mortals. But only some intelligent persons 
attain it. 

48. Assuming the Padmasana posture and 
having placed the palms one upon another, 
fix the chin firmly upon the breast and 
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contemplating upon Brahman, frequently 
contract the anus and raise the Apana up- 
wards ; by a similar contraction of the throat 
force the Prana downwards. By this -he 
obtains unequalled knowledge through the 
favour of KundalinI (which is roused by this 
process). 

By the union of the Prana and the Apana 
the gastric fire is roused and the serpent Kunda- 
linI (that lies coiled 3J times round and the 
Susumna closing the opening with its mouth), 
feels this and begins to move, straightening 
itself and proceed upwards. Then the Prana 
and the Apana should be forced through the 
hole into the Susumna. The process described 
in this verse is that of Jalandhara Bandha. 

49. The Yogin sitting in the Padmasana 
posture by restraining the brekth drawn in 
through the Nadis, becomes liberated ; there 
is no doubt about this. 

50. Place the ankles upon that part of the 
body between the anus and the scrotum, the 
right ankle upon the left side of it, and the 
left ankle upon the right. 

51. Place the palms upon the knees 
extending the fingers and direct the eyes to 
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the tip of the nose, with opened mouth and 
a concentrated mind. 

52. This is Simhasana held in so great 
esteem by the highest Yogins : this most 
excellent asana facilitates the three bandhas. 

53. Place the ankels upon the sides of 
the Sivairi (the part between the anus and 
the scrotum). The right upon the right anil 
the left upon the left side. 

54. Then bind the thighs with your hands 
wound round them. This is Bhadrasana and 
destroys all ills. 

55. The Siddhas and the Yogins call this 
Goraksasana. Thus the Yogin should untir- 
ingly practise all these Asanas until he feels 
no pains or fatigue. 

56. Then he should purify the Nadis, by 
performing Pranayama and practise the 
Mudras and Kumbhakas of various sorts. 

57. Then in the course of Yoga, the con- 
centration upon the Nada (sounds from the 
Anahata-cakra or the cardiac plexus) comes 
next. The Brahmacarin (devoted to Brah- 
man) who leading a chaste life and observing 
a moderate diet practises this Yoga, renounc- 
ing the fruits of his actions, becomes a 
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Siddha within more than a year ; there need 
be no doubt about this. 

58. Moderate diet is defined to mean 
taking pleasant and sweet food ; leaving one- 
fourth of the stomach free, and offering up 
the act to S'iva. 

He should fill two parts of his stomach with 
food and the third with water, leaving the fourth 
free for the passage of air. Pleasing S'iva means 
that he should think that the eater is S'iva and 
not himself; as the S'rutis say, ' The eater is 
Mahes'vara, the great Lord.' 

r 

59. The following things are considered 
as unsalutary to the Yogins : Things that 
are sharp, sour, pungent and hot, myrabolans, 
betel-nut and leaves, the ordinary conjee oil, 
sesamum, mustard, liquors, fish, flesh of 
animals like the goat, curds, butter-milk, 
gram, fruit of the jujube, oil-cakes, asafoetida 
and garlic. 

By sharp things, bitter substances such as 
pdvarkdy, etc., are meant. Sour such as tama- 
rind ; pungent as chillies ; hot such as those 
that increase the temperature of the body, as 
sugar, jaggery, salt. 
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60. Diet of the following nature should 
be avoided as being unhealthy : food that 
having been once cooked has grown cold and 
is heated again ; that has an excess of salt 
and sourness ; that is indigestible, and that 
has the leaves of the woody quassea mixed 
with it. 

The leaves of s'aka which should be prepared 
without salt being mixed with it, are also con- 
sidered unhealthy. Not even the conjee of barley 
or peas mixed with salt. So Dattatreya and 
Skanda Purana. 

61. Goraksa says, he should avoid in the 
beginning bad company, basking near the 
fire during winter, sexual relations and long 
journeys, bathing early in the morning, 
fasting, and hard physical work. 

By mentioning basking near the fire, sexual 
intercourse, long journeys to sacred places by 
foot, it should be understood that they should 
be avoided during the period of practice. After 
he completely masters the practice, he may 
(optionally) have recourse to basking near the 
fire during winter, having sexual intercourse 
with his wife during the proper time (as laid 
down in the Smrtis), making journeys by foot 
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to sacred places provided that he is a Grhastha 
(householder), that this is the view taken by the 
author is clear from the verse quoted from 
Goraksanatha. Bathing early in the morning 
brings on cold, and fasting and such other prac- 
tices require the exercise of the body ; therefore 
these should also be avoided. Fasting increases 
bile. 

62. The following things can be safely 
taken by the Yogin : Wheat, rice (there are 
two kinds: the first is called in Tamil, 
S'ennel, and the second is called in Tamil, 
Samba, and that which is reaped in 60 days 
is called in Tamil, Kuruvai), barley, milk, 
ghee, sugarcandy, butter, honey, dry ginger, 
cucumber, and the five potherbs (called 
in Sanskrit ^ifcRft, ^^J^TT, aq^ft, ifercr?, !pT%r), 
kidney beans (Payar), and good water. 

63. The Yogin should take a nourishing 
and sweet food mixed with milk ; it should 
be pleasing to the senses and nutritive to 
the Dhatus (humours). 

Here, he can use buffalo's milk if he cannot 
get pure cow's milk. He can take various sorts 
of cakes that are nutritious and pleasing to the 
senses. 
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64. Any person if he actively practises 
Yoga becomes a Siddha ; be he young, old or 
even very old, sickly or weak. 

65. One who practises, will obtain 
Siddhis, but not one who is idle. Yoga 
Siddhis are not obtained by a mere theoreti- 
cal reading of the Sastras. 

66. Siddhis are not obtained by wearing 
the dress of a Yogin, or by talking about 
them, but untiring practice is the secret of 
success. There is no doubt about this. 

67. The various Asanas, the Kumbhakas, 
and the various Mudras of Hathayoga, should 
be practised only so far as one does not 
attain Rajayoga. 
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1. The Yogin having perfected himself 
in the Asanas, should practise Pranayama 
according to the instructions laid down by 
his Guru, with his senses under control, 
observing all along a nutritious and moderate 
diet. 

2. When the breath wanders, i.e., is 
irregular, the mind is also unsteady, but 
when the breath is still, so is the mind, and 
the Yogin lives long ; so one should restrain 
the breath. 

3. A man is said to live only so long as 
he has the breath in his body ; when the 
breath goes out he is said to be dead. So 
one should practise Pranayama. 

4. When the Nadls are full of impurities, 
the breath does not go into the middle Nadi, 
Susumna ; then there is no attainment of the 
object nor arriving at the UnmanI avast ha. 
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5. When all the Nadis that are now full 
of impurities become purified, then only the 
Yogin can successfully perform Pranayama. 

6. So one should practise Pranayama 
with a mind in which* the Sattvika (pure) 
element prevails, till the Susumna NadI is 
free from the impurities. 

In the above S'lokas breath does not mean 
the air taken in and given out, but the Prana, 
i.e., the magnetic current of breath, as it will be 
absurd if we say that the breath must be made 
to go to the right toe, etc. 

In the preceding S'loka, Sattvika Buddhi 
means a mind in which the Rajasa elements, 
such as unsteadiness, sloth, etc., have been 
overcome by the worship of Is'vara, strong will 
and perseverance. 

7. The Yogin assuming the Padmasana 
posture should draw in the Prana through 
the Ida, or the left nostril, and having retain- 
ed it as long as he could, exhale it through 
Pingala, or the right nostril. 

8. Again inhaling the Prana through the 
Pingala, he should perform Kumbhaka as laid 
down in the books, and should again slowly 
exhale it through the Ida. 
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9. He , should perform Puraka (inhala- 
tion) through the same nostril by which he 
performed Recaka, and having restrained the 
breath to the utmost (till he is covered with 
perspiration or till his body shakes), should 
exhale it slowly, and never fast (as it will 
diminish the energy of the body). 

10. Draw in the Prana by the Ida and 
exhale it by the Pingala ; again draw in 
through the Pingala, and having retained it 
as long as you can, exhale it through the Ida. 
The Yogin who has perfected himself in 
Yama, by practising Pranayama through the 
right and left, gets his NadTs purified in not 
less than three months. 

11. He should perform Kumbhakas four 
times a day — in the early morning, midday, 
evening and midnight — till he increases the 
number to Eighty. 

This comes to about 320 Kumbhakas daily. 
But as it might be inconvenient to practise at 
midnight, it might amount to 240 Kumbhakas 
ordinarily. *• 

12. In the first stage, the body perspires ; 
in the second, a tremor is felt throughout 
the body, and in the highest stage, the Prana 
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goes to the Brahmarandhra ; so one should 
perform Pranayama. 

In the first stage, the Prana is retained for 
12 matras ; in the second, 24 matras ; and in the 
third, 36 matras. A matra is defined to be the time 
taken for circling the knee three times filliping 
the fingers once ; others say the time occupied by 
clapping the hands thrice (as in Atatala). A 
third definition is the time taken for the breath 
to go in and come out in the case of a man who 
is sound asleep. The first stage of Pranayama 
has a period of 12£ breathings. So breathings 
are called a Pala. The other stages of Yoga — 
Pratyahara, Dharana, Dhyana and Samadhi — are 
only progressions in Pranayama. When the 
Prana is restrained for a period of 125 Palas, 
then it goes into Brahmarandhra. When the 
Prana stays in Brahmarandhra for about 25 
Palas, that is Pratyahara.- If it remains there 
5 ghatikas or 2 hours, it is Dharana. If it stays 
for 60 ghatikas or 24 hours, it is Dhyana. If it 
is restrained for 12 days, it is Samadhi. 

13. Rub well on the body the perspiration 
given out). This gives firmness and lightness 
to the whole constitution. 

14. In the early stages of practice he 
should take food mixed with milk and ghee- 
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But when he has advanced he need not ob- 
serve such restrictions. 

15. As we tame lions, elephants and tigers 
gradually, so also should Prana be brought 
under control. Else it will kill the practi- 
tioner. 

1(3. By the practice of Pranayama one is 
freed from all diseases. By mistaken course 
of Yoga, the Yogin brings upon himself all 
diseases. 

17. By a wrong course of Pranayama the 
breath becomes deteriorated, and hence, 
cough, asthma, pains in the head, eyes 
and the ears and various other diseases 
arise. 

18. He should gradually inhale the breath 
and as gradually exhale it ; he should also 
restrain it gradually. Thus it is that a man 
obtains Siddhis. 

19. When the Nadls are purified the con- 
sequent signs are perceptible, i.e., the body 
becomes slender and bright. 

20. If the Nadis are purified, he is able to 
restrain his breath longer, the gastric fire 
becomes more active, the Nada (inner sound) 
is heard, and he enjoys perfect health. 
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21. One who is of a flabby and phlegmatic 
constitution should first practise the six acts. 
Others should not, as they have not these 
defects, the three humours, wind, bile and 
phlegm, being equal in them. 

22. The six acts are Dhauti, Vasti, Neti, 
Trataka, Nauli and Kapalabhati. 

23. These six acts that purify the body 
should be carefully kept secret, as they pro- 
duce various wonderful results, and, as such, 
they are held in high esteem by the Great 
Yogins. 

24. Take a clean piece of cloth 4 fingers 
broad and 15 spans long, and slowly swallow 
it according to the instructions of the Guru. 

A long strip of cloth taken from a new 
Muslin turban would do well. Swallow a span 
the first day and increase it daily by a span. 
The cloth should also be a little warm. 

25. Draw it out again. This is call- 
ed Dhauti, and removes asthma, Pllhan 
(splenetic diseases), leprosy and other dis- 
eases brought on by phlegm. 

26. Sit yourself in a vessel of water cover- 
ing your navel, resting your body on the 
forepart of your feet, the heels pressing 
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against the posteriors. Insert a small bam- 
boo tube into the anus. 

27. Then contract the anus (so as to draw 
the water in) and shake well the water within 
the stomach (and despel it). This is Vasti. 
It cures Gulma (splenetic diseases), Plihan, 
dropsy and other diseases arising from an 
excess of wind, bile and phlegm. 

The bamboo tube should be six fingers long, 
and four fingers length of it should be inserted 
in the anus. Some practise without this tube, 
but it is very dangerous, as all the water does 
not come out and so causes many diseases. The 
above two processes should not be gone through 
after a full meal, nor should one delay taking 
his meals after these. 

28. This Vasti, when duly practised, re- 
fines the Dhatus, Indriyas and the Antah- 
karana ; it makes the body bright and in- 
creases the digestive power ; it destroys all 
the defects in the constitution. 

29. Draw up through one of the nostrils 
a fine piece of thread 12 fingers long and draw 
it out through the mouth. This is Neti. 

The thread should have no knots. The way 
to do this is to put one end of the thread into 
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the nose and closing the other nostril with the 
finger ; inhale the breath and exhale it through 
the mouth. By a repetition of this process the 
thread gets into the mouth. Then take it and 
pull it out. You can also pass the thread 
through one nostril and draw it through the 
other. 

30. This purifies the skull and makes the 
sight very keen. Also it removes the dis- 
eases in the parts above the shoulders. 

31. Look without winking the eyelids at 
a minute object with your mind concentrated 
till the tears come into the eyes. This is 
called Trataka by the Gurus. 

32. By Trataka, all the diseases of the 
eye and sloth are removed. So it should be 
carefully preserved secretly as a golden 
casket. 

33. With the head bent dow T n, one should 
turn right and left the intestines of the 
stomach with the slow motion of a small 
eddy in the river. This is called Nauli by 
the Siddhas. 

34. This Nauli, the most important of all 
the Hathayoga practices, drives away the 
dullness of the gastric fire, increases the 
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digestive power, produces a pleasing sen- 
sation and destroys all diseases. 

35. Perform Recaka and Puraka rapidly 
like the bellows of a black-smith. This is 
called Kapalabhati, and destroys the diseases 
of the phlegm. 

36. One freed from corpulence and phlegm 
by the performance of the above six acts, 
succeeds very easily if he begins to practise 
Pranayama afterwards. 

37. Some teachers say that all the im- 
purities (of the Nadls) are removed by 
Pranayama only and not by any other 
means. 

38. Contracting the anus, draw up the 
Apana to the throat and vomit the things 
that are in the stomach. This act that 
gradually brings the Nadl-cakras under con- 
trol is called Gajekarai?!. 

39. Brahma and Gods devoting them- 
selves to the pratice of Pranayama were 
freed from the fear of death. So, one should 
practise it. 

40. So long as the breath is restrained, 
so long as the mind is firm and steady, so 
long as the eye is directed towards the 
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middle of the eye-brows ; why should one 
fear death ? 

41. When the Nadi-cakras have been 
purified by a regular course of Pranayania 
the breath easily forces itself into the mouth 
of the Susumna and enters it. 

42. When the breath flows through the 
Susumna, then the mind becomes steady. 
This steadiness of the mind is called UnmanI 
avastha. 

43. To attain it the wise ones practise 
various sorts of Kumbhakas. By a practice 
of the various Kumbhakas he obtains various 
Siddhis. 

As said in the Bhagavata, one obtains* 
through the practice of Yoga, those Siddhis that 
are obtained severally by his previous Karma, 
plants, religious austerities and mantras. 

* 44. There are eight Kumbhakas, namely, 
Suryabhedana, Ujjayi, Svbkarl, Sitali, Bhas- 
trika, Bhramari, Murccha and Plavini. 

45. At the end of Puraka, the Jalandhara- 
bandha should be practised. At the end of 
Kumbhaka and at the beginning of R&caka 
he should practise Uddiyana Bandha. 
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The former is practised as follpws : The 
throat is contracted and the chin firmly placed 
on the chest. 

46. Contracting the throat, and the anus 
at the same time, the breath flows through 
the Susumna being drawn in through the 
back part of the navel. 

If one has learned from his Guru the Jihva- 
(tongue)-bandha, by practising this first and 
Jalandhara-bandha afterwards, Pranayama fol- 
lows easily. But if the Jihva-bandha is not 
known, then he should contract the anus. These 
three bandhas are to be learned from Guru. For 
if practised wrongly they bring on various in- 
curable diseases. 

47. By contracting the anus upwards and 
forcing the prana downwards from throat, 
the Yogin becomes a lad of 16, ever free 
from old age. 

In this the Mula-bandha and the Jalandhara- 
bandha are mentioned ; the third Uddiyana- 
bandha is not mentioned as it naturally follows 
from the above. 

48. Placing himself on a convenient seat 
and assuming an easy asana, the Yogin 



40 



HATHA- YOGA-PRADIPIKA 



should slowly draw in the breath through 
the right NadI, Pingala. 

Here I shall quote from a work on Yoga a 
description of the daily life that a Yogin is 
expected to lead. The Yogin should get up at 4 
or 6 o'clock in the morning. Having contem- 
plated upon his Guru in his mind and his duty 
in his heart, he should clean his teeth and 
besmear himself with holy ashes. Seated on a 
soft and convenient seat in a pleasant Matha, he 
should salute (mentally) his Guru. Then he 
should perform Samkalpa. It is of this form : 
" In the 2nd half of the life of Adi Brahma, that 
goes on by the order of Visnu, the Great Purusa, 
in the S'veta-varaha-kalpa, in the Vaivasvata 
Manvantara, in the first quarter of the Kali 
Yuga, in the Jambu Dvlpa, in the Bharata Varsa, 
in the Bharata Khanda, to the South of Meru, 
where the S'aka era prevails, in the 60 years 
cycle, beginning with Prabhava, in the year . . . 
in the . . . Ayana, in the . . Rtu, in the 
month of ... in the half of the month, on the 
. . . day of it, on this holy day, in the . . . day 
of the week, in the . . . star, when the yogas 
are all very propitious, by the command of the 
Lord, for attaining Samadhi and its results, I 
begin to perform Asana, Pranayama, etc." After 
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performing this Saihkalpa, he should make as 
many salutations as he can to S'esa, the King 
of the Serpents, that he may safely go through 
the Asanas. He should then practise the Asanas, 
and when he gets fatigued, the S'ava (corpse) 
Asana. He should perform the practice called 
ViparitakaranL Then having performed Acamana 
(sipping the water pronouncing some Mantra), 
he should salute the great Yogins. He should 
then assume the Siddhasana and should perform 
10 Pranayamas, increasing the number by 5 every 
day, until he reaches 80. He should first practise 
Kevala-kumbhaka by the right and left Nadis. 
Then follows Suryabhedana, UjjayT, Sitkarl, 
SitalT and Bhastrika, and then the others. Then 
the Mudras should be practised as taught by the 
Guru. He should after that assume the Padma- 
sana posture and practise concentration upon 
the inner sounds. In the end he should offer 
up all these to Is'vara. Having got up he should 
bathe in hot water. Then the daily duties 
should be performed very quickly. The same 
process should be gone through in the midday. 
After that he should take some rest and proceed 
to take his meals. Then he should take cloves, 
camphor, or betel-leaf without chunam (lime). 
After meal he should study the S'astras that 
treat of emancipation or he should hear the 
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Puranas expounded ; or repeat the names of 
Is'vara. When it is an hour and a half to sunset 
he should begin to practise as before, and then 
perform the Sariidhyavandana. He should not 
practise Viparitakaram in the evening and mid- 
night or after meal. Then he should begin to 
practise at midnight. 

49. He should practise Kumbhaka until 
he feels that Prana pervades the whole of 
his body from the head to the toe. Then he 
should slowly exhale it through the right 
nostril. 

50. This Suryabhedana kumbhaka should 
again and again be performed, as it purifies the 
brain and destroys the intestinal worms and 
the diseases arising from the excess of wind. 

51 & 52. Closing the mouth, draw up the 
breath through the nostrils till the breath 
fills the space from throat to the heart with 
a noise. Perform Kumbhaka as before and 
exhale through Ida. This removes the phlegm 
from the throat and increases the digestive 
power of the body. This is called Ujjayl, and 
it should be practised walking or sitting. It 
removes x all the diseases from the Nadis, and 
the Dhatus as also the dropsy. 
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The Dhatus are seven in number, They are 
skin, flesh, blood, bones, marrow, fat and semen. 

53. Putting the tongue between the lips 
and drawing the breath in the mouth with a 
hissing sound the Puraka should be made, 
and then the Recaka by the two nostrils 
only (and not by the mouth). This is called 
Sltkarl. By repeating this one becomes a 
second god of beauty. 

54. Among the multitude of women he 
becomes an object of admiration ; he is able 
to do and undo ; and feels neither hunger, 
thirst, nor indolence. 

55. By this practice he gains strength of 
body, and becoming the lord of Yogins, 
remains undoubtedly free from injuries of 
every kind. 

56. Protruding the tongue a little way 
from the lips, he should inhale the Prana 
and having performed Kumbhaka should 
breathe out through the nostrils. 

57. This Kumbhaka called Sltall destroys 
Gulma, Plihan, and other diseases as also 
fever, bilious complaints, hunger, thirst 
and the bad effects of poisons, i.e., snake- 
bites, etc. 
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58. Place the feet upon the opposite 
thighs. This is called Padmasana and it 
destroys all diseases. 

59 & 60. Assuming this posture, he should 
close the mouth and breathe out through 
his nostrils till the pressure is felt on the 
heart, the throat and the brain. Then he 
should draw in the breath with a hissing 
sound till it strikes against the heart, 
all this time keeping his body and head 
erect. 

61. Again, he should draw in the breath 
and exhale it as before directed. Go on, 
again and again, as the black-smith works 
his bellows rapidly. 

62. He should then keep the Prana con- 
stantly moving (by Recaka and Puraka) in 
his body. When he gets tired he should 
breathe out by the right nostril. 

63. When the breath rapidly fills the 
stomach he should close his nose by the 
thumb, the ring and the little fingers. 

64. Having performed Kumbhaka accord- 
ing to the rules, he should breathe out 
through the left nostril. This removes the 
diseases arising from the excess of wind, bile, 
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and phlegm, and increases the digestive fire 
in the body. 

Bhastrika-kumbhaka should be thus per- 
formed : press the left nostril by the ring and 
the little fingers and by the right nostril he 
should inhale and exhale as the bellows. If he 
feels tiresome he should perform Kumbhaka, 
inhaling by the right nostril, and exhaling by 
the left nostril. Then he should press the 
nostrils, and by the right nostril he should 
inhale and exhalo like the bellows ; and he should 
go on alternately till he feels tiresome. This is 
one method. The other way of practising it is 
to close the left nostril, and inhale as much as 
possible by the right nostril, and then exhaling 
it gradually by the left nostril. This should be 
done several times, and if he should then feel 
tiresome, he should perform Kumbhaka, and 
exhale through Ida NadL 

65. t This rouses the Kundalinl quickly. 
It purifies the Nadls considerably, it is plea- 
sant and is the most beneficial of all the 
Kumbhakas. It removes the phlegm that is 
at the mouth of Susumna. 

Suryabhedana and Ujjayi are both hot. 
Sitkarl and Sitall are cool, Bhastrika preserves 
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equal temperature. Again Suryabhedana des- 
troys the excess of wind, Ujjayl phlegm, Sitkari 
and Sitali bile, and Bhastrika all three. 

66. This Bhastrika-kujnbhaka should be 
specially practised, as it enables the breath 
to break through the three Granthis or knots 
that are firmly placed in the Susumna. 

67. Fill in the air rapidly making the 
sound of a male bee, and again exhale it 
making the sound of a female bee humming. 
(Practise Kumbhaka.) The great Yogins by 
a constant practice of this feel an indescrib- 
able joy in their hearts. This is Bhramari. 

68. At the end of Puraka, practise the 
Jalandhara Bandha, and exhale the breath 
slowly. This is Murccha-kumbhaka, as it 
reduces mind to a state of stupor and gives 
pleasure. 

69. Having filled the lungs completely 
with the air till they are distendfed, the 
Yogin moves upon waters of great depth like 
a lotus leaf. 

70. There are three kinds of Pranayama : 
Eecaka Pranayama, Puraka Pranayama and 
Kumbhaka Pranayama. Kumbhaka is also 
of two kinds. Sahita and Kevala. 
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The first kind of Pranayama consists in per- 
forming Recaka first, the second in doing Puraka 
first, the third is suddenly stopping the breath 
without Puraka and Recaka. The Sahita- 
kumbhaka is of two sorts : the first resembling 
the first kind of Pranavama, the second the 
second kind of Pranayama. Kevala-kumbhaka 
is the same as Kumbhaka Pranayama. 

71. As long as one does not get to Kevala- 
kumbhaka that consists in restraining the 
breath without Puraka and Recaka, he 
should practise Sahita. 

The Sahita should be practised till the 
Prana enters Susumna, which is known by a 
peculiar sound being produced in the Susumna. 
Then he should practise only ten or twenty-five 
Sahita-kumbhakas and increase the Kevala-kum- 
bhakas to eight. 

72 & 73. This sort of Pranayama is called 
Kevala-kumbhaka. When this Kumbhaka has 
been mastered without any Recaka or Puraka, 
there is nothing unattainable by him in the 
three worlds. He can restrain his breath 
as long as he likes through this Kumbhaka. 

74 & 75. He obtains the stage of Rajayoga. 
Through this Kumbhaka, the KundalinI 
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is roused, and when it is so roused the 
Susumna is free of all obstacles, and he has 
attained perfection in Hathayoga. One can- 
not obtain perfection in Rajayoga without 
Hathayoga and vice versa. So he should 
practise both till he attains perfection in 
Rajayoga. 

76. At the end of Kumbhaka he should 
draw off his mind from any and every object 
whatever. By thus practising regularly he 
attains the stage of Rajayoga. 

77. The signs of perfection in Hathayoga 
are : the body becomes lean, the speech elo- 
quent, the inner sounds are distinctly heard, 
the eyes are clear and bright, the body is 
freed from all diseases, the seminal fluid is 
concentrated, the digestive fire is increased 
and the Nadls are purified. 
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1. As Ananta, the Lord of Serpents, sup- 
ports this whole universe with its mountains 
and forests, so Kundalini is the main sup- 
port of all the Yoga practices. 

2 & 3. When Kundalini is sleeping, it is 
aroused by the favour of the Guru, then all 
the lotuses (nervous centres) and Granthis 
(knots) are pierced. Then Prana goes through 
the royal road : Susumna. Then the mind 
remains suspended and then the Yogin 
cheats death. 

4. Susumna the great void, the Brahma- 
randhra the great road, the burning ground, 
Sambhavl and the middle path, all refer to 
the same thing. 

5. So, the Yogin should carefully practise 
the various Mudras to rouse the great 
goddess (Kundalini) that sleeps closing the 
mouth of Susumna. 

6 & 7. M a h a m u d r a, M a h a b a n d h a, 
Mahavedha, Khecari, Uddiyana, Mula and 

4 
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Jalandhara Bandha, Viparltakaranl, Vajroli 
and S'akticalana, these are the ten Mudras 
that destroy old-age and death. 

8. These were given out by Siva and 
confer the eight Siddhis. They are much 
sought after by all Siddhas and are difficult 
to obtain even by the Devas. 

9. This should be carefully kept secret as 
a box of diamonds and should not be told to 
anybody — just as the illicit connection with 
a married woman of noble family. 

10. Pressing the anus with the left heel 
and stretching out the right leg take hold of 
the toes with your hand. 

11 & 12. Then practise the Jalandhara 
Bandha and draw the breath through the 
Susumna. Then the KundalinI becomes 
straight just as a coiled snake when struck 
by a rod suddenly straightens itself like the 
stick. Then the two other Nadis become 
dead, because the breath goes out of them. 

13. Then he should breathe out very 
slowly and never quickly. The wise men 
call it Mahamudra. 

14. This Mahamudra destroys death and 
many other pains. As it had been given out 
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by the great Siddhas, it is called Mahamudra 
or the great Mudra, for its excellence. 

15. He should practise first on the left 
side, and then on the right, till both make 
an equal number. 

16. There is nothing that he can eat or 
avoid. All objects of whatever taste, or 
having no taste at all, are digested. Even 
poison itself proves to him like nectar. 

17. He who practises Mahamudra, over- 
comes consumption, leprosy, piles, Gulma, 
indigestion, etc. 

18. Thus has been described the Maha- 
mudra that can confer great Siddhis upon 
men. This should be carefully kept secret 
and should not be given out to any and 
everybody. 

19. Pressing the anus with the left ankle 
place the right foot upon the left thigh. 

20. Having drawn in the breath, place 
the chin firmly on the breast, contract the 
anus and fix the mind on the Susumna Nadi. 

• • • 

21. Having restrained the breath as long- 
as possible he should then breathe out slowly. 
He should practise first on the left side and 
then on the right. 
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22. Some think that the Jalandhara 
Bandha should be avoided here and that the 
tongue should be pressed firmly against the 
root of the front-teeth. 

23. This Mahabandha that confers great 
Siddhis stops the upward course of the 
breath through the Nadis except Susumna. 

24. This frees one from the great noose 
of king Yam a and brings about the union of 
the three NadTs : Ida, Pingala and Susumna ; 
it also enables the mind to remain fixed 
between the eye-brows. 

25. As a beautiful and graceful woman 
is of no value without a husband, so Maha- 
mudra and Mahabandha have no value 
without the Mahavedha. 

26. The Yogin assuming the Mahabandha 
posture, should draw in his breath with a 
concentrated mind and stop the upward and 
downward course of the Prana by the 
Jalandhara Bandha. 

27. Resting his body upon his palms 
placed upon the ground, he should strike the 
ground softly with his posteriors. By this 
the Prana, leaving Ida and Pingala, goes 
through the Susumna. 
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28. Then takes place the union of the 
Moon, Sun and Fire (Ida, Piiigala and 
Susumna) that leads to the immortality. 
The body assumes a deathlike aspect. Then 
he should fcfreathe out. 

29. This is Mahfivedha and confers great 
Siddhis when practised. This removes the 
wrinkles and grey hair consequent on old age. 
So this is greatly esteemed by the practiser. 

30. These three Bandhas that ward off 
death and old-age, increase the gastric fire 
ajid confer the Siddhis, Animan, etc., and 
should be carefully kept secret. 

31. These are performed in eight different 
ways. Every day and every yama (three 
hours) thereof. These confer good merits 
and destroy the bad ones. Those who are 
well up in these, need practise the uncial 
processes only moderately. 

I do not clearly understand what are the 
eight ways mentioned in Stanza 31, nor does 
the commentator throw any light on it. 

32. When the tongue is turned back into 
the hole in the skull and the eyes fixed firmly 
between the eye-brows, this is Khecarl. 
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33. By cutting the tongue, and shaking 
and milking it you should increase its length 
until it touches the eye-brow. Then the 
Khecarl Mudra succeeds. 

The cutting would be described immedi- 
ately. Shaking it means taking hold of the 
tongue by the fingers and moving it to-and-fro. 
Milking it means taking hold of the tongue and 
drawing it as one does the udders of a cow in 
milking it. 

34. Taking a bright clean knife as sharp 
as the leaf of the milk hedge plant, cut to a 
hair's breadth the framum lingnum : the 
tender membrane that connects the tongue 
with the lower part of the mouth. 

35. Then rub the part with a compound 
of powdered salt and turmeric. Then after 
seven days cut again to the extent of a hair- 
breadth. 

He should rub both morning and evening ; 
but as because salt is prohibited in the case of 
Yogins, they should substitute the burnt powder 
of Khadira or the woody cassia. But in the 
text salt is taken upon the assumption that 
the Khecarl Mudra should be practised before the 
beginning of the Hathayoga practice. 



THIRD CHAPTER 



55 



36. He should thus practise daily for a 
period of six months. After that the mem- 
brane that connects the tongue with the 
lower part of the mouth is severed. 

37. Then turning the tongue he should 
make it enter the place at the junction of 
the three Nadis, viz., the hole in the palate ; 
this is called the Khecarl Mudra and the 
Akas'a Cakra. 

38. The Yogin that remains even for half 
a minute with his tongue turned upwards 
is freed from diseases, old-age and death. 

39. To him who knows the Khecarl 
Mudra there is no disease,* death, intellectual 
torpor, sleep, hunger, thirst, or clouding of 
the intellect. 

40. He who knows the Khecarl Mudra 
is not affected by any disease ; he is not 
affected by any Karma, and Time has no 
power over him. 

The repetition of the results of Khecarl 
Mudra is to impress upon the reader the im- 
portance of the thing. 

41. This Mudra is called Khecarl by 
siddhas, because the mind and the tongue 
remain for the time being in the Akas'a. 



56 



HA TH A - Y O G A - PKADIPIK A 



Kha means Akas'a, and car means to move, 
hence the word Khecari. 

42. When one has closed the hole at the 
root of the palate through the Khecari Mudra 
his seminal fluid is not emitted even though 
he is embraced by a young and passionate 
woman. 

43. Even though the fluid has come down 
to the genital organ still he can by practising 
Yoni Mudra draw it up so that it goes to its 
place. 

Yoni Mudra is another name for VajrolT 
Mudra ; as many 8i these Mudras occur in the 
after part of the book I think it necessary to 
give here a word of caution lest people should 
take them literally. Though these Mudras state 
as a matter of necessity that these processes are 
to be undergone through intercourse with 
females, still I firmly believe that the thing 
carries on its face its contradiction. We cannot 
for a moment suppose that the terms women, 
sexual intercourse and seminal fluid are to be 
understood literally in the case of Yogins, who 
have perfected themselves in Yama and Niyama. 
Moreover in the same book it is stated that only 
after a certain stage in Samadhi is attained, 
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Vajroli Mudra, etc., should be practised. So it 
seems to me that these refer to some internal 
mystical processes connected with the develop- 
ment of the mind. 

44. He who with his tongue turned up- 
wards drinks the Soma-juicc with a concen- 
trable mind, he, knowing Yoga, doubtlessly 
conquers death in fifteen days. 

Above the palate the Moon is said to be 
situated and the nectar that flows from her falls 
down and is consumed by the Sun that is near 
the navel, but if he stops the flow of the nectar 
by closing the hole in the palate of his mouth 
he utilises it to prevent the waste of his body. 
Soma means Moon. 

45. In the case of the Yogin who fills his 
body daily with the nectar flowing from the 
Moon, even though he is bitten by the 
serpent Taksaka, the poison does not spread 
throughout his body. 

Taksaka is one of the eight serpent-kings in 
the Patala, the greatest of whom is S'esa or 
Ananta. 

46. As the fire does not go out so long as 
there is wood, as the light in the lamp does 
not die out so long as there is oil and wick, 
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so also the Jlva remains in the body as long 
as it is vivified by the rays of the Moon. 

47. He may eat daily the flesh of a cow 
and he may drink wine, but I consider him 
to be born in the most noble of families. 

The words in the text are litefe (Gomamsa) 
and Amaravarum (aw^^njoft). In' the next stanza 
he explains what these terms mean. 

48. The word rft (go) means the tongue. 
Making it enter the hole in the palate is 
eating the flesh of the ?rt (cow or the tongue) 
and it destroys great sins. 

49. When the tongue enters the hole in 
the palate, great heat is caused in the body. 
The effect of this is to make the Ambrosial 
stream flow from the Moon. This is called 
3WC3TCtfft (Amaravarum). 

The term Varum means wine. In the above 
two stanzas is given an excellent instance of 
the way in which the Hindu occult writers veil 
their real meaning under apparently absurd 
symbols. The principle seems to be this. They 
thought that the very absurdity of the symbol 
and its inconsistency of the subject in hand 
would force the reader to think that there 
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was something under it and so he should look 
deeper for an explanation of this absurdity. A 
misconception of this rule seems to has given 
rise to many absurd interpretations of really 
occult symbols, and many pernicious practices, 
that propitiate their animal tendencies and 
passions. As examples of this, the relations 
between Krsna and Radha and the sixteen 

• • • 

thousand Gopls or cowherdesses, the five 
Pandava brothers marrying one woman Drau- 
padi ; the stories of Rsis marrying wives and 
begging children of mature understanding 
within an inconceivably short time, and the 
whole mystic terminology of the Tantras that 
has given rise to so many disgusting practices, 
might be indefinitely multiplied. 

50. If the tongue which is capable of pro- 
ducing the nectar rays (of the Moon) that 
taste saltish, pungent and sharp, and also 
resembles milk, honey, and ghee in taste, 
remains pressed into the hole in the palate, 
all the diseases are destroyed, and (also) old- 
age : (this act) enables him to give out all 
the Vedas and Sciences, to ward off weapons 
of every sort, confers on him immortality 
and the eight Siddhis, and gives him power 
to attract the damsels of the Siddhas. 
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The nectar possesses the tastes of salt, 
chilly, tamarind, milk, honey and ghee, as if it 
were these things. The tastes vary according 
to the times. 

51. He who, with upturned face and 
tongue closing the hole in the palate, con- 
templates upon Kundalini (Paras'akti) and 
drinks the clear waves of the stream of 
nectar, flowing from the Moon in the head 
into the sixteen-petalled lotus (in the throat) 
through the control over Prana, during the 
Hathayoga practice, the Yogin freed from all 
diseases lives long with a body soft and 
beautiful as the fibres of a lotus stem. 

52. In the interior of the upper part of 
Meru, that is, the Susumna, nectar is secret- 
ed in the hole therein. The person, with his 
intellect of the pure Sattva cast unclouded 
by Rajas and Tamas, sees therein the Truth 
(his own Atman). It (the hole) is the mouth 
through which the rivers (Nadls) discharge 
themselves. From the Moon there flows 
nectar, the essence of the body, and hence 
the death of the mortals. So, one should 
practise the beneficial Khecari Mudra. If 
not, there can be no Kaya-Siddhi (endowing 
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the body with beauty, grace, strength and 
adamantine firmness). 

53. The Susumna, especially the hole 
therein, is the meeting place of the five 
rivers, and confers divine knowledge. In the 
void of that hole, that is free from the effects 
of Avidya (Nescience), grief and delusion, 
the Khecarl Mudra becomes perfect. 

[The rivers referred to in the above stanzas 
mean so many Nadis, — Ida, Pingala, Susumna, 
Gandharl, which stand for Ganges, Jumna, 
Sarasvati, Narmada, etc.] \ 

54. There is only one germ of evolution, 
i.e., Om ; there is only one Mudra, Khecarl ; 
only one duty, i.e., the one that does not 
depend on anything ; and only one Avastha 
or spiritual state, i.e., Manonmani. 

As the other things said are the most im- 
portant of their class, so Khecari is the best of 
Mudras. 

55. Uddiyana Bandha is so called by the 
Yogins, because when practised the Prana 
flies through the Susumna. 

56. Because through this Bandha the 
great bird Prana flies incessantly through the 
Susumna, it is called Uddiyana Bandha. 
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Uddiyana comes from ud and dl meaning to 
fly tip. Hence the word. 

57. The drawing up of the intestines 

above and below the navel (so that they rest 

against the back of the body high up the 

thorax) is called Uddiyana Bandha, and is 

• 

the lion that kills the elephant Death. 

' There the stomach appears very slender and 
could be compressed within a span. The process 
seems to be this. By a very strong expiration 
the lungs are emptied and driven against the 
upper part of the thorax ; carrying the diaphragm 
along with them, and the intestines are taken 
up and fill the vacant space. 

58. He who constantly practises Uddiyana 
Bandha as taught by his Guru and which 
follows naturally, even though he is old, 
becomes young. 

Naturally : the commentator explains this 
to mean that it naturally follows after a power- 
ful expiration. 

59. He should draw upwards the in- 
testines above and below the navel. He con- 
quers death without doubt in six months. 

60. Of all the Bandhas the Uddiyana is 
the most excellent. When this has been 
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mastered, Mukti or emancipation follows 
naturally. 

61. Pressing the Yoni with the ankle, 
contract the anus and draw the Apana up- 
wards. This is Mula Bandha. 

62. Because by contraction of the Miila- 
dhara, the Apana, whose course is down- 
wards, is made to go upwards (through 
Susumna) : therefore the Yogins call it Mula 
Bandha. 

63. Pressing the anus with the ankle, 
contract the air forcibly and constantly until 
the breath goes upwards. 

64. Through the Mula Bandha, Prana 
and Apana, Nada and Bindu unite and 
obtain perfection in yoga ; there is no doubt 
in this. 

The meaning seems to be this : through the 
Mula Bandha, the Prana and Apana unite and 
go into the Susumna. Then the inner sounds 
become distinct and the Prana and Apana unit- 
ing with Nada go over the heart and join the 
Bindu, i.e., the Anusvara or the sound of the 
point in Om. They then proceed to the head 
and thus the Yogin obtains perfection. Nada is 
the mystical inner sound proceeding from the 
Anahata Cakra or the Cardiac plexus. 
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65. By a union of the Prana and the 
Apana the excretions decrease considerably. 
By the practice of the Mula Bandha the 
Yogin becomes young though old. 

66. When the Apana rises upwards and 
reaches the circle of fire, then the flame of 
the fire grows long and bright, being fanned 
by Apana. 

The circle of fire is triangular in shape and 
is situated in the centre of the body. In the 
case of animals it is rectangular, and circular in 
the case of birds. The flame of the fire referred 
to is the gastric fire. 

67. When the Apana and the fire join 
Prana, which is naturally hot, then the heat 
in the body becomes considerably bright and 
powerful. 

68. By that the Kundalini feeling the 
extreme heat awakes from her sleep just as 
a serpent struck by a stick hisses and 
straightens itself. 

69. Then it goes into its hole, i.e., the 
interior of Susumna, therefore the Yogins 
should always practise Mula Bandha. 

70. Contract the throat and press the 
chin firmly against the breast (four inches 
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from the heart). This is Jalandhara Bandha 
and destroys old-age and death. 

71. It is called Jalandhara Bandha, be- 
cause it tightens the Nadis and stops the 
downward course of the nectar flowing from 
the hole in the plate : this Bandha destroys 
the pains arising in the throat. 

72. When the Jalandhara Bandha is 
assumed and the throat contracted, no drop 
of the nectar falls into the gastric fire and 
the breath does not go in the wrong way, i.e., 
in the interspace between the Nadis. 

73. By the firm contraction of the throat 
the two Nadis are deadened. Here in the 
throat is situated the middle Cakra, the 
Vis'uddhi. This binds firmly the sixteen 
Adharas or vital centres. 

They are the toes, the ankles, the knees, the 
thighs, the S'lvani or the frenum, the prepuce, 
the generative organs, the navel, the taeart, the 
neck, the throat, the palate, the nose, the centre 
of the eye-brows, the centre of the forehead, the 
skull and the Bramharandhra, i.e., the upper 
opening of the Susumna Nadi in the skull. 

74. Contracting the anus, practise the 
Uddiyana Bandha. Tighten firmly the Ida 



66 



HATHA-YOGA-PRADIPIKA 



and the Pingala (by the Jalandhara Bandha) 
and cause the breath to flow through the 
upper path, i.e., Susumna. 

75. By these means the breath becomes 
absorbed (remains motionless in the Susum- 
na) ; and then there is no disease, old-age 
or death. 

76. Yogins know these three excellent 
Bandhas practised by the great Siddhas 
(Matsyendra, Vasistha and others), and 
which confer the Siddhis laid down in the 
treatises on Hathayoga. 

77. Every particle of nectar that flows 
from the Ambrosial Moon is swallowed up by 
the Sun. Hence the body becomes old. 

Just as the Moon is situated at the root of 
the palate and pours down a stream of nectar, 
so the all-consuming Sun is situated near the 
navel and swallows the Ambrosial flow. 

78. There is a most excellent process by 
which the Sun is deceived. This should be 
learned from the Guru himself. A theoreti- 
cal study of crores of Sastras cannot throw 
any light upon it. 

79. This is known as Viparitakarani which 
consists in making the Sun and the Moon 
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assume exactly the reverse positions, i.e., the 
Sun that is now below the navel and the 
Moon that is above the palate change places. 
This is to be learnt from the Guru. 

80. In the case of a man who practises 
this daily, the gastric fire is increased ; there- 
fore the practiser should always have a large 
quantity of food ready. 

81. If he stints his diet, the fire consumes 
the body. On the first day he should stand 
for a moment upon his head, with his heels 
in the air. This is called the Viparlta- 
karani. 

The process seems to be this. This body 
should be raised in the air by resting the crown 
of the head and shoulders upon the ground, and 
supporting the loins with the hands, the elbows 
resting on the ground (if required). 

82. While practising this, increase the 
duration gradually every day. After six 
months wrinkles and grey hair disappear. 
He who practises this for a Yama, i.e., three 
hours daily, conquers death. 

83. If any one, though living an ordinary 
life, without observing the Yama and 
Niyama, as laid down by the Yoga, practises 
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the Vajroll Mudra, he becomes the repository 
of the Siddhis. 

Verses 84 to 103 ^describe the Vajroll r 
Sahajoli and Amarolt Hfcudrds hut their 
translation lias been omitted as the same 
may he considered obscene. 

104. Now I describe the S'akti-calana 
Kriya. The Kutilarigl, the KundalinI, the 
BhujangI, the S'akti, the Is'varl, the Kundall 
and the ArundhatI are all names for the 
same S'akti. 

105. As one forces open a door with a 
key, so the Yogin should force open the door 
of Moksa by the KundalinI. 

106. The Parames'varl (great goddess) 
sleeps, closing with her mouth the hole 
through which one should go to the 
Bramharandhra, where there is no pain or 
misery. 

107. The KundalinI sleeps above the 
Kanda (the place near the navel where the 
Nadls unite and separate). It gives Mukti 
to the Yogins and bondage to the fools. He 
who knows her knows Yoga. 

108. The KundalinI is described as being 
coiled like a serpent. He who causes that 
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S'akti to move (from the Muladhara upwards) 
is freed, without doubt.' 

109. Between the Ganges and the Yamuna 
there sits the young widow inspiring pity. 
He should despoil her forcibly, for it leads 
one to the supreme seat of Visnu. 

110. Ida is the sacred Ganges and Pingala 
the Yamuna. Between Ida and Pingala 
there sits the young widow Kundalinl. 

111. You should awake the sleeping 
serpent (Kundalinl) by taking hold of its* 
tail. That S'akti, leaving off sleep, goes up 
forcibly. 

112. Having inspired through the Sun 
(Pingala), you should retain the breath 
according to the rules. Then he should 
manipulate this S'akti for about an hour and 
a half at both morning and evening twilights. 

The commentator adds that the Kumbhaka 
during this process is quite peculiar and) should 
be learnt only from a Guru. 

113. The Kanda is 12 inches above the 
anus and 4 inches both ways in extension. 
It has been described to be of the round 
shape and covered as if with a soft and white 
piece of cloth. 
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Two inches above the anus and two below 
the penis is the middle of the body. The Kanda 
is nine inches from the middle of the body. It 
is like an egg and is covered by membraneous 
coverings. In the case of beasts and birds it is 
the middle of the stomach. From the Kanda 
spring the seventy-two thousand Nadls. 

114. Seated on the Vajrasana posture, 
firmly take hold of the feet near the 
ankles and slowly beat with them the 
Kanda. 

115. Assuming the Vajrasana posture, 
the Yogin should cause the KundalinI to 
move ; he should then perform the Bhastrika 
Kumbhaka. Thus he will soon awake the 
KundalinI. 

116. He should then contract the Sun 
(that is near the navel) and then cause 
the KundalinI to move. Even though he 
is in the mouth of death, he need not 
fear it. 

Contracting the stomach he contracts the 
Sun. 

117. By moving the KundalinI fearlessly 
for about an hour and a half, she is drawn 
upwards a little through the Susumna. 
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118. By this process KundalinI certainly 
leaves open the mouth of the Susumna, and 
the Prana goes naturally through it. 

119. So one should move daily the Arun- 
dhatl (KundalinI) that is calmly sleeping. By 
moving her the Yogin is freed from diseases. 

120. The Yogin that moves the S'akti 
becomes the possessor of the Siddhis. What 
is the use of speaking much about it ? He 
conquers time (death) playfully. 

121. Only a Yogin leading the life of a 
Brahmacarin (celibate), and observing a 
moderate and nutritious diet, obtains perfec- 
tion in the manipulation of KundalinI with- 
in forty-five days. 

122. Having set the KundalinI in motion, 
he should practise the Bhastrika Kumbhaka 
constantly. The person perfected in Yama, 
and practising tMis, need never fear Death. 

123. Except the practice of KundalinI, 
what other means is there for clearing away 
the impurities of the seventy-two thousand 
Nadls ? 

124. This middle Nad! (Susumna) becomes 
straight by practice and by the Asanas, 
Pranayamas and Mudras. 
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125. He who, with his mind firmly con- 
centrated, practises this without sloth, 
obtains, through the Sambhavl or any other 
Mudra, various Siddhis. * 

126. There is no Prthvl (earth) without 
the Raja Yoga, there is no Night without 
the Raja Yoga, and the various Mudras 
become useless without the Raja Yoga. 

Here Prthvi stands for firmness of the 
Asanas, Night stands for Kumbhaka, in which 
state everything is quiet. 

127. All the processes with regard to the 
breath should be gone through with a mind 
concentrated on the subject. The wise man 
should not allow his mind to wander away 
during that time. 

128. Thus have the ten Mudras been 
described by the Adinalha [the Lord 
S'iva]. By any one of these (Mudras), one 
possessed of Yama, might obtain great 
Siddhis. 

129. He who teaches the secret of these 
Mudras as handed down from Guru to Guru 
is the real Guru, and can be called Isvara in 
human form. 
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130. The person following carefully the 
words of the Guru, and attentively practising 
the Mudras, obtains the Siddhis — Anima, 
etc., — as also the art of deceiving death. 



FOURTH CHAPTER 



1. Salutations to the Guru S'iva, who 
is of the form of Nada, Bindu and Kala ; the 
person devoted to these obtains the state 
which is free from Maya. 

This chapter is wholly devoted to Raja 
Yoga. The Nada is the prolongation of the 
sound of a bell. Bindu is the m sound of the 
Anusvara. Kala is a speciality of Nada. 

2. Now I shall begin to treat of the 
stages of Samadhi, that are most excellent : 
(a) that destroy death ; (6) that lead to 
eternal bliss ; and (c) that bring on the 
supreme bliss of (being absorbed in) 
Brahman. 

(a) Destroying death means enabling the 
Yog|.n to die a1j his will. This is explained 
Jater on. 

(b) The bliss of a Jlvanmukta. This is 
brought about when the breath, mind and the 
Vasanas (Karmic tendencies) are destroyed. 
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(c) That is Videha Mukti. When the Pra- 
rabdha Karma is exhausted, a permanent union 
takes place between Jiva and Parabrahman. 

3 & 4. Raja Yoga, Samadhi, Unmairi, 
ManonmanI, Immortality, Concentration. 
S'unyas'unya (void and yet non-void), Parama- 
Pada (the supreme state), Amanaska (sus- 
pended operation of the mind), Advaita 
(non-dual), Niralamba (without support), 
Niranjana (pure), Jlvanmukti (emancipated 
state), Sahajavastha (natural state), and 
Turya, all of these mean the same thing. 

5. As a grain of salt thrown into the 
water unites and becomes one with it, a like 
union between the Mind and the Atman is 
Samadhi. 

6. When the Prana and the Manas are 
annihilated (absorbed), the state of harmony 
then arising is called Samadhi. 

7. That state of equilibrium is brought 
about by the union of Jlvatman and Para- 
matman and by the annihilation of all 
ideas. 

8. He who really knows the greatness of 
Raja Yoga, obtains through the favour of 
the Guru, Jnana, Mukti, Sthiti and Siddhis. 
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J nan a is the direct cognition of one's Atman 
as Parabrahman. Mukti is Videha Mukti ; Sthiti 
is Jivan-Mukti ; and Siddhis are Animan, etc. 

9. Without the kind grace of the 
Guru and without indifference to worldly 
pleasures, the real cognition of the Truth 
and the state of Samadhi are utterly im- 
possible. 

10. When Kundalini has been roused by 
the various Asanas, Kumbhakas and Mudras, 
the Prana becomes absorbed in Sunya 
Brahmarandhra. 

11. The Yogin having roused the Kunda- 
lini S'akti and become freed from all affinities 
of Karma, naturally attains the Samadhi 
state. 

By the Asanas all physical acts come to an 
end ; and the actions are confined to Prana, the 
organs of sense. By Pratyahara, Dharana, 
Dhyana and Samprajnata Samadhi, mental 
activity ceases and the actions are confined only 
to the Buddhi. 

By extreme Vairagya (indifference) and long 
practice of Samprajnata Samadhi, the acts of the 
Buddhi are abandoned and the Yogin attains 
his original unchangeable state. 
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12. When the Prana moves in the 
Susumna and the mind is absorbed in the 
Sunya (void) the intelligent Yogin destroys 
all Karma. 

Void means Brahman unaffected by Time, 
Space or Matter. 

13. Salutations to you, O Amara (im- 
mortal One), by whom Time, into whose 
mouth the universe (movable and immovable) 
falls, has been conquered. 

Here he addresses the Siddha. 

14. When the mind has been reduced to 
a state of equilibrium (or when it joins the 
Atman) and the Prana moves through the 
Susumna, then one obtains Amaroll, Vajroll 
and Sahajoll. 

[This stanza shows that these Vajroll and 
other processes are not literally physical.] 

15. How can one obtain Jnana when his 
Prana lives and his mind is not dead ? He 
who causes Prana and mind to become 
extinct (in absorption) obtains Moksa, and 
no other. 

The Prana lives so long as it flows through 
Ida and Pingala ; the Indriyas live so long as 
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they cognise their respective objects ; the mind 
lives so long as it takes the shapes of the various 
objects of perception ; Prana dies when it remains 
in Brahmarandhra. The mind dies when it has 
no object to associate with. In this stanza he 
proves that Yoga is essential to Jnana. In the 
Yogavijaya, Parvati asks : " Some say, that 
Moksa is obtained through Jnana only ; then 
what is the use of Yoga?" S'iva replies : "A 
battle is won by a sword ; but what is the use of 
a sword without a warrior, and valour ? So both 
are absolutely necessary." But King Janaka 
and other great men did not practise Yoga at 
all. How is this 4 ? The answer is: Kings like 
Janaka, agriculturists like Tuladhara, women 
like Maitreyi, S'arngJ, S'andili, Cudala, etc., have 
obtained Jnana without practising Yoga, because 
they had perfected Yoga in their previous incar- 
nations. We also hear that by the force of Yoga 
many attained the state of Brahman, sons of 
Brahma, Divine Esis, Brahmarsis, sages and 
Bhaktas. They attained complete knowledge 
without being initiated by a Guru. Hiranya- 
garbha (Brahma), Vasistha, Narada, S'uka, Vama- 
deva, Sanatkumara, are said to have been born 
Siddhas. In the Garuda Purana it is said that 
the stages in the development of Yoga are : being 
born a woman, then, a S'udra, a Vais'ya, 
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Ksattriya, and then a Brahmana devoid of mercy. 
Then gradually improving until he becomes a 
Yogin and then a Jnanin. 

16. Having known the secret of finding' 
the way into Susumna and forcing the breath 
into it, the Yogin should then, seating him- 
self in a convenient spot (a), restrain his 
Prana in the Brahmarandhra. 

(a) As described in the first chapter. 

17. The Sun and the Moon are said to 
regulate day and night. Susumna is said to 
swallow Time. This is a secret. 

The Prana moves in the Ida for about an 
hour and then in the Pingala. So two hours 
form a day and night. The ordinary day consists 
of 12 such days. Now when the Prana leaves 
Ida, and Pingala and remains in the Susumna, 
then there is no Time. So Susumna is said to 
swallow Time. The Yogin knowing beforehand 
the time of his death takes his Prana to 
Brahmarandhra and defies Time (Death). 

18. There are 72,000 Nadls in this cage 
(the body). Susumna is the middle Nadi, 
containing the Sabhavl S'akti, which possess- 
es the virtue of giving delight to the Yogins. 
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The others (Ida, Pirigala, etc.,) are not of 
great use. Others are worthless. 

19. He who is the master of the restraint 
of breath, having brightened up his gastric 
fire should awake the KundalinI, and make 
it enter the Susumna. 

20. When the Prana enters the Susumna, 

• • • 7 

the Manonmani state comes of itself. Other 
means are mere useless endeavours on the 
part of a Yogim 

21. He who suspends (restrains) the 
breath restrains also the working of the mind. 
He who has controlled the mind, has also 
controlled the breath. 

22. The Citta or mind is made active by 
two things : the Prana and the Vasanas 
(Karmic affinities) ; when one of these dies, 
the other dies also. 

23. Where the mind is absorbed there the 
Prana is restrained ; and where the Prana is 
restrained, there the mind is absorbed. 

24. Mind and Prana have got affinity for 
each other like milk and water. If one is 
restrained the other is restrained also. In 
whatever place (cakra) the Prana is rest- 
rained, there the mind becomes fixed ; 
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where the mind is fixed, there the Prana is 
restrained. 

25. If one is suspended, the other also is 
suspended. If one acts, the other also does 
the same. If they are not stopped, all the 
Indriyas (the senses) keep actively engaged 
in their respective work. If the mind and 
Prana are stopped, the state of emancipation 
is attained. 

26. The nature of the mind and Mercury 
is unsteady or fluctuating. If they are 
bound, i.e., made firm, what is impossible on 
the face of this earth ? 

27. O Parvati ! the Mercury, reduced to 
a solid form by the help of the herbs, and 
the Prana, brought to a quiet state by 
Kumbhaka, destroy all diseases. They them- 
selves so destroyed (a) cause sick persons to 
live long and also enable persons to rise 
in the air (b). 

(a) Mercury is made inactive by a certain 
process ; and the Prana is stopped, when absorb- 
ed in the Brahmarandhra by the means of the 
Recaka and Kumbhaka. 

(b) When Mercury is bound (by a certain 

process) and reduced to the form of a pill, it is 
6 
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called Gaganagutika (w»rgfe$r). And by putting 
it in the m outh, one can rise in the air. In the 
same manner, the Prana, when taken to the 
centre between the eyebrows, enables one to rise 
in the air. The Goraksa S'ataka says : " Between 
the eyebrows there appears a round spot, black 
as a ball of collyrium. It is the Vayumaya, and 
its presiding deity is Is'vara. Restraining the 
Prana in this Cakra along with the mind for 
two hours, it gives the power of rising in the 
air to a Yogin." 

28. When the mind is firm, the Prana is 
also firm, and, hence is the firmness of semen 
which secures strength and makes the body 
strong and healthy. 

29. The mind is the lord of the Indriyas 
(the organs of senses) ; the Prana is the lord 
of the mind ; the Laya or absorption is the 
lord of the Prana ; and that Laya depends on 
the Nada (the inner Sounds). 

30. When the mind is absorbed, it is call- 
ed the Moksa ; but others say that it is not : 
however, when the Prana and the Manas have 
been absorbed, an undefinable joy ensues. 

31. A Yogin, who has suspended his in- 
spirations and expirations, and whose senses 
have become inactive or insensible, and 
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whose mental activity has ceased, and whose 
emotions of the mind have become quiet, 
obtains success in Laya Yoga. 

32. When the mental and physical acti- 
vities have entirely ceased, the undescribable 
state of Laya ensues ; which can be ex- 
perienced by the Yogin alone. 

33. When the Drsti (the mental per- 
ception) is absorbed, the Laya takes the 
Avidya which controls the five elements, and 
the ten Indriyas, and also the Vidya, which 
is the Jnanas'akti of the living beings, go to 
the state of Laya in the Brahman. 

34. People say Laya, Laya ; but what is 
the nature of Laya ? Laya is the state 
of forgetting the objects of the senses in the 
Object contemplated, and when the Vasanas 
(desires) do not recur, but are entirely 
suppressed. 

35. The Vedas, the Sastras and the 
Puranas are like the common prostitutes (as 
they are attainable by all men). But the 
Sambhavl Mudra is, like a respectable 
woman, zealously guarded. 

36. The Sambhavi Mudra consists in 
fixing the mind internally (in any Cakra from 
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the Muladhara to the Brahmarandhra), and 
in fixing the eyes upon some external object 
without winking (when the mind is absorbed 
in the object contemplated upon, the eyes do 
not wink). This Mudra is kept secret in the 
Vedas and the Sastras. 

37. It is really called the Sambhavi 
Mudra, when the mind and breath of the 
Yogin become absorbed in some external 
object, when his eyes apparently engaged in 
seeing external things become rigid. When 
this state is obtained by the favour of 
the Guru, the Yogin realises the state 
of S'ambhu, which is resplendent and 
which is beyond Sunyas'unya (void and yet 
not-void). 

The attention should be directed to the 
Anahata Padma and to contemplation upon a 
personal God or upon Brahman — which is the 
real object of the two sentences : ' That Thou 
art ' (Tat tvamasi) and 'I am Brahman ' (Aham 
brahmasmi). It is beyond void, because, being 
absorbed in the object contemplated upon, it 
becomes of the nature of Sat. It is also beyond 
non-void, because, even this conception ceases 
afterwards. 
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38. The Sambhavi and the Khecari 
Mudras, though apparently differing in the 
position of the eyes and places, to which 
attention or mind is directed, are one in 
their result. Both of them bring about the 
state of bliss, absolute consciousness, caused 
by the mind being absorbed in the Atman, 
which is void. 

It is called void, because it is not affected 
by Time, Place or Matter. It has nothing like 
itself and yet nothing different from itself. The 
•states of the two Mudras are said to be different, 
because, in the S'ambhavi Mudra the eyes are 
directed towards some external object. The 
places are different, because in the S'ambhavi 
Mudra, the attention is fixed on the Anahata 
Cakras, and in the Khecari Mudra between the 
eye-brows. 

39. Direct the pupils of the eyes towards 
the light by raising the eye-brows a little 
upwards. Assume the position, etc., laid 
down for the Sambhavi Mudra ; and this 
brings on Unman! avastha. 

The light is seen, when the eyes are fixed 
for a sufficiently long time on the tip of 
the nose. 
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40. Some confuse themselves by the 
enticing promises of the Sastras and the 
Tantras, some by the Vedic-karmas, and 
others by logic ; but, none of them 
knows the value of the Unman! avastha 
that enables one to cross the ocean of 
existence. 

41. With half closed eye-sight fixed on 
the tip of the nose, with a firm mind, and 
with the Sun and the Moon reduced to the 
state of suspension (by directing the Prana 
from Ida and Pirigala, and forcing it into 
Susumna), the Yogin attains that state, 
wherein he experiences the Truth in the 
form of resplendent Jyotis (light), which is 
the source of all things and which is the 
supremest object to be gained. What else 
higher than this could be expected ? 

Vasistha says : " When the*eyes are directed 
to the tip of the nose or about twelve fingers 
from it, a clear firmament (Akas'a) appears ; and 
the fluctuations of the Prana cease." 

42. Do not worship the Linga (At man) 
during the day and also during the night. 
Avoiding the night and the day, he should 
always worship it. 
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Liiiga here means the Atman, the originator 
of all creation. It is day, when the Prima flows 
through the Pingala ; and it is night when it 
flows through the Ida. One should not con- 
template upon the Atman, when the Prana is 
flowing through either of them. One should 
stop the course of Prana through the Ida or 
Piii gala ; and make it flow through the Susumna 
when contemplating upon the Atman. 

43. When the Prana naturally flows, 
through the right and the left Nadis, in the 
middle of the eye-brows (Susumna), the 
Khecari Mudra becomes perfect. There is 
no doubt about this. 

44. If the Pranavayu, which gives birth 
to the Sunya (Susumna Nad!) existing be- 
tween the Ida and Pingala, be swallowed up, 
the Khecari Mudra becomes steady in the 
Susumna NadL No doubt, this is the correct 
method. 

Swallowing the breath means, that the Prana 
should be made to remain firm in the Susumna. 

45. Again, between the Ida and Pingala 
exists an unsupported (Niralamba) collection 
of Akas'a-Cakras. The Mudra practised in 
it, is called the Khecari Mudra. 
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46. The Khecari Mudra in which the 
stream of nectar flows from the Moon, is 
very much liked by the God S'iva. The 
Susumna having no equal (in greatness), is 
the best of the Nadis which must be stopped 
by the tongue turned upward into the roof 
of the palate. 

47. If the Susumna is stopped previously 
from without by the suspension of the Prana 
it perfects the Khecari Mudra. By frequent 
practice of this Mudra the Unman! (Turya 
Avastha) naturally follows. 

If the Susumna be not stopped from with- 
out at the time of practice it leads to the state 
of ignorance ; for it does not produce a perfect 
Khecari Mudra. 

48. Between the eye-brows is the seat of 
Siva, wherein the mind becomes absorbed. 
This is known as the Turya State of con- 
sciousness. Death is not experienced by the 
practiser of this Mudra. 

49. One should practise the Khecari 
Mudra, until he gets into the Yoga-sleep 
(Samadhi). One who has got into this sleep, 
has no fear of death. 



FOURTH CHAPTER 



89 



50. After making the mind supportless 
(by removing it from every object of con- 
ception), he should not think of anything. 
He certainly then remains like a pot filled 
inside and outside with Akas'a. 

51. When the breath from without ceases, 
the breath within the body also becomes 
absorbed ; there is no doubt about it. After 
this the Prana, with the mind, becomes 
steady in the Brahmarandhra. 

52. By thus practising the restraint of 
the Prana in the Susumna, night and day, 
the Prana in course of time becomes feebled, 
and the mind naturally follows the same 
course. 

53. One should saturate the body from 
the head to the foot, with the stream of 
nectar (flowing from the Moon). He then 
becomes endowed with an excellent body, 
great strength and valour. 

54. Placing the mind in the S'akti 
(Kundalini), and the S'akti in the mind, by 
means of contemplation, unite them together. 
And exciting the Sakti, look at the mind 
with the Antahkarana, and make the supreme 
state the object of the Dhyana. 
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The meaning seems to be this : By taking 
the Prana and the mind to the Susumna and 

• • • 

contemplating on Kundalinl (S'akti), the mind 
and the KundalinI are absorbed into one another. 
Looking upon Manas with the Antahkarana 
means, contemplating upon Buddhi with the 
Manas. 

55. Place Atman in the midst of the 
Akas'a and the Akas'a in the mind of the 
Atman ; and on reducing everything to the 
form of Akas'a, one must not thing of any- 
thing else. 

The Akas'a means Brahman, into which one 
must make his Atman united by constantly 
thinking himself to be Brahman, and, then 
abandon all thoughts of the objective and 
subjective nature. 

50. (The Yogin in Samadhi) is void within 
and without like a pot in the Akas'a. He is 
also, like a pot in the ocean, full w r ithin and 
without. 

Void within and without, because the 
Antahkarana has become insensible of itself and 
the surrounding nature ; and full, because it has 
become Brahman itself within and without. 
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57. He should think of nothing in the 
outside nature ; so also he should give up 
personal thoughts. He should abandon all 
thoughts subjective and objective. 

58. The external Universe is created by 
our thoughts, as also the imaginary world. 
Having abandoned the idea of permanency 
in these creations of thought, and concen- 
trating your mind upon that which is not 
subject to any change, O Rama, obtain ever- 
lasting and certain peace. 

This is taken from the Yoga-Vasistha. Brah- 
man is free from the conceptions of the actor 
and enjoyer. It is without a second. Nothing 
exists without it, and nothing proceeds from it. 
It is not affected by time, space and matter. 
It is therefore free from any change. 

59. The mind when concentrated (on the 
Atman) becomes one with it, like camphor 
with the flame, and like salt with the water 
of the ocean. 

60. Every thing that is seen and ex- 
perienced is called the known, and the faculty 
of knowing is called the mind. When the 
known and the knowledge are lost there is 
no duality. 
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61. Both animate and inanimate things 
in the universe are perceived by the mind. 
When the mind is lost in the UnmanI 
(Turya) state, then duality does not exist. 

62. As all the objects of perception are 
abandoned, the mind becomes of the nature 
of Saccidananda. When the mind is reduced 
to this state, then the state of Kaivalya 
(absoluteness) remains, i.e., the Yogin be- 
comes of the nature of the non-dual Atman. 

63. These are the various means for 
attaining Samadhi, described by the great 
ancient Teachers, from their own experience. 

64. Salutations to the Susumna, to the 
Kundalini, to the stream of nectar flowing 
from the Moon, to the ManonmanI (Turya 
Avastha), and to the great Cit-S'akti. 

65. Now, I begin to describe the practice 
of Nada (Anahata sound) that has been 
given out by Goraksanatha, and which has 
been accepted even by those who are unable 
to realise the truth, and who have not 
studied the Sastras. 

66. The Adinatha (Lord S'iva) has given 
out a quarter of a Crore of ways for the 
attainment of Laya ; but I think, that 
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the practice of Nada is only the best of 
them all. 

67. The Yogin sitting in the Muktasana 
posture and assuming the S'ambhavl Mudra, 
should listen with a concentrated mind to 
the sounds within. These are heard in the 
right ear. 

These sounds proceed from the Susumna. 
They are in all of ten sorts ; buzzing sound, 
sound of lute, of bells, of waves, of thunder, of 
falling rain, etc. 

G8. Close the ears, the nose, the mouth 
and the eyes ; then a clear sound is heard 
distinctly in the Susumna (which has been 
purified by Pranayama). 

The ears are to be closed with the thumbs, 
of both the bands, the eyes with the forefingers, 
the nose with the middle fingers, and the mouth 
with the rest. This is called the Sanmukhi 
Mudra. 

69. In all the Yogic practices there are 
four stages. The Arambha, the Ghata, the 
Paricaya and the Nispatti. 

70. In the first stage (Arambhavastha), 
when the Brahina-Granthi (knot of Brahman 
that is in the Anahata Cakra) is pierced (by 
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Pranayama), the various sweet tinkling 
sounds of ornaments arising from the Akas'a 
in the heart, are heard in the Anahata Cakifa 
that is in the middle of the body. 

71. When the sound begins to be heard 
in the Sunya (Akas'a), the Yogin possessed 
of a body resplendent and giving out sweet 
odour, is free from all diseases and his heart 
is filled (with Prana). 

72. In the second stage (Ghatavastha), 
the Prana becomes one with the Nada and 
enters the middle Cakra. The Yogin then 
becomes firm in the Asanas, his intellect be- 
comes more keen and he becomes equal with 
the Devas. 

In this stage the Prana and the Apana, the 
Nada and Bindu, the Jlvatman and the Para- 
matman are united. The middle Cakra is the 
Vis'uddhi Cakra in the throat. 

73. When the Visnu-Granthi which is 
in the throat is pierced (by bhe Prana), it is 
a sign that the Brahmananda is about to 
follow. In the Ati-Sunya which is the name 
of the space in the throat, a medley of 
various sounds are heard like the sound of a 
kettledrum. 
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The word S'unya in Stanza 71, Ati-S'unya 
in the above, and Maha S'unya in the following 
stanza, mean, respectively, the Anahata, 
Vis'uddhi and the Ajfia Cakras. 

74. In the third stage (Paricayavastha) a 
sound like that of a Mardala (a kind of 
drum) is heard in the Akas'a lying between 
the eye-brows. Then (the Prana) goes to 
the Maha-Sunya, that is, the seat of all 
Siddhis. 

75. Having overcome the blissful state 
of the mind (arising from the hearing of the 
sounds), he experiences the bliss arising 
from a realisation of his Atman. He then 
becomes free from all faults, pains, old age, 
diseases, hunger and sleep. 

The faults are the excess of wind, bile and 
phlegm. 

70. The Prana, having forced the Rudra 
Granthi existing in the Ajfia Cakra goes to 
the seat of Is'vara. Then the fourth stage 
(Nispatti) sets in ; wherein are heard the 
sounds of fiute and Vina (a stringed instru- 
ment). 

The Nispatti stage sets in, when the Prana 
goes to the Brahmarandhra. 
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77. When the mind becomes one (with 
the object concentrated upon), it is called 
Raja-yoga. The Yogin, being the Master of 
creation and destruction, becomes the equal 
of Isvara. 

This means that he is the Master of the 
disintegration and reintegration of matter, and 
hence, can evolve forms and destroy them. And 
thus he performs, on a smaller scale, the 
functions of the Is'vara. 

78. Let there be Mukti or not, here is 
uninterrupted bliss. The bliss arising from 
Laya, is obtained only from the practice of 
Raja-yoga. 

79. There are many who are merely 
Hatha-yogins without the knowledge of 
Raja-yoga. I think them to be simply prac- 
tises who do not get the fruit of their 
pains. 

80. I think that contemplation on the 
space between the eye-brows, is the best way 
for the attainment of the Unman! (Turya) 
Avastha, in a short time. For feeble intel- 
lects this is the easiest means for attaining 
the Raja-yoga. The Laya state arising from 
Nada, gives immediate experience. (The 
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results, being soon perceptible, are very 
convincing). 

81. Great Yogins who practise Samadhi 
through the Concentration on Nada, experi- 
ence a joy arising in their hearts, that sur- 
passes all description. And which only the 
S'li Gurunatha is able to know. 

82. The contemplative man (the Muni), 
having closed his ears with his fingers, 
should fix his attention on the (Anahata) 
sound that is heard within, until he attains 
the Turya stage. 

83. The hearing of the sound thus 
practised, gradually overpowers and drowns 
the external sounds. The Yogin overcoming 
the instability of his mind, will, in fifteen 
days, become happy. 

84. During the initial stages of the 
practice various loud sounds are heard. But, 
when progress is made, they become more 
and more subtle. 

85. In the beginning, the sounds resemble 
those of the ocean, the clouds, the kettle- 
drum, and jharjhara (a sort of drum cymbal); 
in the middle, they resemble those arising from 
the Manila, the conch, the bell and the horn. 
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86. In the end, they resemble those of 
the tinkling bells, the flutes, the vlna, and 
the bees. Thus are heard the various sounds 
from the middle of the body. 

87. Even when the loud sounds of the 
clouds and the kettledrum are heard, he 
should try to fix his attention on the subtler 
sounds. 

88. He may change his attention from 
the loud to the subtle sounds, but should 
never allow his attention to wander to other 
extraneous objects. 

89. The mind fixes itself upon the Nada, 
to which it is first attracted until it becomes 
one with it. 

The stanzas 87, 88 and 89 gradually describe 
Pratyahara, Dharana, Dhyana and Samadhi. 

90. As a bee, though drinking honey of 
flowers, cares not for the odour ; so the mind 
absorbed in the Nada, does not care for the 
objects of enjoyment. 

91. The sharp iron goad of Nada can 
effectually curb the mind resembling that of 
a mad elephant that wanders in the pleasant 
garden of the objects of the senses. # 
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Here is taught the Pratyahara by draw- 
ing the mind away from the objects of the 
senses. 

92. When the mind, divested of its flighty 
nature, is bound by the cords of the Nada, it 
attains a state of extreme concentration, and 
remains quiet as a bird that has lost its 
wings. 

Having conquered the Prana by Pranayama, 
and the Indriyas by Pratyahara, he should con- 
centrate his mind on the God. Thus, the 
Dharana is known by the concentration of the 
mind on a particular object. 

93. The Yogin desirous of obtaining the 
sovereignty of Yoga, should abandon all 
thoughts, and, with a carefully concentrated 
mind, practise the Nada-Laya. 

That is, his mind becomes one with the 
Nada which represents t A stage of Dhyana. 

94. Nada is l&e a snare for catching a 
deer, i.e., the mind. It, like a hunter, kills 
the deer, i.e., the mind. 

Like the hunter, Nada, first attracts the 
mind and binds it, and then kills it. It puts an 
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end to the natural unsteadiness of the mind and 
then absorbs it into itself. 

95. Nada is like the bolt of a stable 
that prevents a horse (i.e., the mind of a 
Yogin) from wandering. A Yogin, therefore, 
should daily practise concentration upon 
the Nada. 

96. Mercury, calcined by the action of 
sulphur, becomes solid and divested of its 
active nature, and enables is to rise in the 
air. So the mind is made steady by the 
action of the Nada, which makes it unite in 
the Brahman which is all-pervading. 

97. The mind, having become unconsci- 
ous, like a serpent, on hearing the musical 
sound, does not run away. 

When there is no idealisation, it is called 
Samadhi. Samprajnata Samadhi is described 
as the absence of idealisation. 

98. The fire, that burns a piece of wood, 
dies, as soon as the wood is burnt out. So 
the mind concentrated upon the Nada gets 
absorbed with it. 

The Rajasa and the Tamasa qualities being 
destroyed, the Sattva quality alone remains. 
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The Maitrayani-Mantra says : " just as the fire, 
when the fuel is burnt out, is absorbed into its 
source ; so also the mind, when the modifica- 
tions are destroyed, is absorbed into its source." 

99. When the Antahkarana, like a deer, 
is attracted to the sounds of bells, etc., and 
remains immovable, a skilful archer can 
kill it. 

The mind, absorbed in the Nada, forgets all 
its modifications. Then the Ydgin, like an 
archer, might kill it by directing his breath to 
tie Brahmarandhra through the Susumna, as 
said in the Upanisad. " Pranava is the bow, 
Atman the arrow and Brahman the mark. If 
one carefully shoots at the mark, he becomes 
one with it." 

100. The self -effulgent Caitanya (the 
absolute consciousness), exists within the 
sound proceeding from the Anahata Cakra, 
and the Antahkarana (the seat of the Anahata 
Cakra) becomes one with the Caitanya. 
When the mind is absorbed in it by the 
Paravairagya, it loses all its modifications, 
and becomes an abstract thought. This is 
the Svarupa of the all -pervading Atman who 
is free from all the Upadhis realized by the 
Yogins. 
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101. The conception of Akas'a (the genera- 
tor of sound) exists, as long as the sound is 
heard. The Soundless is called Parabrahman 
or Paramatman. 

The state in which the mind being free 
from all modifications, exists in the Svariipa, * 
is called the Parabrahman, and the Para- 
matman. 

102. Whatever is heard in the shape of 
sound is only S'akti. The Laya state of the 
Tattvas is that in which no form exist*. 
That is Parames'vara. 

Prom stanzas 98 to this the Asamprajriata 
Samadhi is described. 

103. All the Hatha-yoga practices are 
only for the attainment of Raja-yoga. The 
man perfect in Raja-yoga deceives death. 

104. Citta is the seed, the Pranayama is 
the soil and extreme Vairagya is the water. 
By these three, the Kalpa-Vrksa (the tree 
that gives whatever is desired) the Unman! 
(Turya Avastha) springs up suddenly. 

105. By a constant practice of the con- 
centration on the Nada, all the sins are 
destroyed. The mind and the Prana certainly 
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become absorbed in the Niranjana (the 
Caitanya that is devoid of all Gunas). 

l v 06. During the Unman! Avastha, the 
body becomes like a log of wood. The 
Yogin never hears the sounds of a conch or 
Dundubhi (a large drum). 

107. The Yogin, free from all Avasthas 
and not troubled by any thoughts, remains 
like one dead. Undoubtedly he is a Mukta, 
emancipated while living. 

There are five Avasthas, viz. : Jagrat, 
Svapna, Susupti, Trance and death ; and these 
admit of recurrence. The Yogin is free from 
all of these. 

108. A Yogin in Samadhi is not destroyed 
by death ; he is not influenced by good or 
bad Karma, nor is he affected by anything 
done against him (by means of invocations, 
incantations, etc.,) to destroy him. 

109. A Yogin in Samadhi feels neither 
smell, taste, touch, sound, shape or colour ; 
he does not know himself and others. 

110. A Yogin is called a Jivanmukta, 
when his Citta is neither asleep nor awake, 
or when it is free from Smrti (memory), nor 
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Vismrti (forgetfulness), or when it is neither 
dead nor revived. 

The Antahkarana is said to sleep \*hen 
Tamas (covering all the organs) overcomes both 
the Rajas and the Sattva qualities, and when it 
loses its faculty of discerning the objects. It is 
not awake, because it is not in the state of 
Samadhi to experience objects. It is free from 
Smrti (memory), because there are no modifica- 
tions of the mind ; and again, there is no 
awakening from that state. It is free from 
Vismrti, because, there are no thoughts con- 
ceived by the Smrti. It is not destroyed, Jbecause 
Citta exists as an abstract thought only. It is 
not revived, because there are no modifications 
of the mind to set it in action.* 

111. A Yogin in Samadhi does not feel 
heat or cold, pain or pleasure, honour or 
disgrace. 

112. Verily, he is a Mukta, who, with all 
his Indriyas and Antahkarana clear and un- 
clouded, remains in the Jagrat- Avast ha like 
one in sleep, without inspiration and ex- 
piration. 

The mention of the Jagrat-Avastha, only 
implies the exclusion of the Svapna and Susupti 
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Avasthas. Like one in sleep, the Indriyas and 
the Antahkarana do not act. 

113. A Yogin in Samadhi is invulnerable 
to all S'astras (weapons) ; all the world 
cannot overpower him ; and he is beyond the 
powers of Mantras and Tantras (incantations 
and magical diagrams). 

Some of the things that attract and destroy 
a Yogin in his course are here described : Sloth, 
indifference, loose company, the practice of 
Mantras, alchemy, and many others. Those 
who practise Yoga have to encounter these 
dangers. Fixing the mind on Brahman, a Yogin 
surmounts all these difficulties. 

114. As long as the Prana does not enter 
the Susumna and pierce the Brahma- 
randhra, (a) as long as the Bindu (Semen) 
does not become firm from the restraint of 
breath, (6) as long as the Citta does not be- 
come of the same nature with the object 
contemplated upon (Brahman) during the 
Dhyana, (c) so long, those who talk of 
Dhyana are vain talkers and untruthful men. 

(a) The Amrta-Siddhi says : " Know him to 
be a failure in Yoga whose Prana has not entered 
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the Susumna and become absorbed in the 
Brahmarandhra." 

(6) Consider him not to be a Brahmacarin, 
but an utter failure in Yoga, and subject to old 
age, death and all sorts of infirmities as long as 
he has not controlled his seminal essence, and 
attained the state of samadhi. Such a man is 
said to be worldly. He is called Asiddha (imper- 
fect) though he be practising Yoga. 

(c) The Yoga-Blja says : " When the Citta 
appears dead, then certainly Prana also appears 
dead. If the Yogin does not experience this, he 
knows no S'astras, no Guru, no Moksa and no 
union with the Atman." 

The Amrta-Siddhi says : " When the Prana 
in the body fluctuates, the Bindu is said to do 
the same. When the Bindu is unsteady in the 
body of the Yogin his mind is also unsteady. 
Wh en the mind, the Prana and the Bindu are 
unsteady, the Yogin is not free from birth 
and death." 

The Bhagavata says : " There are only three 
ways to Moksa laid down by me (Krsna) ; they 
are : Jnana, Karma and Bhakti. Then why is 
Yoga said to be the chief means of attaining 
Moksa ?" The answer is : " All the three are 
contained in the eight stages of Yoga." The 
S'ruti says : " Atman alone is to be seen, heard, 
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contemplated upon and realised." So the Atma- 
Svarupa can only be attained by S'ravana 
(theoretical study), Manana (contemplation 
about it) and Nididhyasana (realisation of it). 
The first two are included in Svadhyaya, that is, 
one of the subdivisions of Niyama the second 
stage of Yoga. Svadhyaya is the thorough study 
of the Moksha S'astras, i.e., with a complete 
knowledge of their inner meanings and sym- 
bolisms. Nididhyasana is the restraining of the 
ideas that tend to bring about the conception 
that there is not any other thing but Brahman 
and the fostering up of the ideas that tend to 
bring about the conception that everything is 
Brahman. This is contained in Dhyana, the 
seventh stage of Yoga. 

Secondly, Karma-yoga is contained in 
Tapas, that is, in performing all the purificatory 
rites and offering them up to Is'vara. Patanjali 
says, " Kriya-yoga is Svadhyaya and Is'vara-pra- 
nidhana (worship)." Tapas means the weakening 
of the body by the observances of various 
penances. Svadhyaya is included in it. Thus, 
those studies that bring about a predominance 
of the Sattva Guna such as Vedanta, S'ata- 
Rudriya, Pranava-Japa, are called Svadhyaya. 
Is'vara-pranidhana also is included in it. Prais- 
ing Is'vara, remembering and worshipping him 
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by words, thoughts and actions, and an unswerv- 
ing devotion to him, is called Is'vara-pranidhana. 
Bhakti really means the constant perception of 
the form of the Lord by the Antahkarana. 
There are nine kinds of Bhaktis enumerated. 
Hearing his histories and relating them, re- 
membering him worshipping his feet, offering 
flowers to him, bowing to him (in soul), behaving 
as his servant, becoming his companion and 
olfering up ones Atman to him. The persons 
who have distinguished themselves by following 
these nine sorts of Bhaktis are : Pariksit, the 
grand-son of Arjuna, to whom S'uka related 
the Bhagavata, Prahlada, LaksmI, Prthu Raja, 
Akrura the friend of Krsna, Hanuman, Arjuna 
and Bali. Is'vara-pranidhana- Bhakti has been 
described by Narayana-Tirtha, as an unbroken 
stream of love towards the feet of the Lord, a 
love that is the end all and be all of a person's 
existence and during which he is as it were 
absorbed in the object of his devotion. Madhusu- 
dana- Saras vati has also described it as a state of 
the mind, when previous to its being utterly 
annihilated and absorbed, it becomes of the 
nature of the Bhagavan or Lord. Thus, Bhakti, 
in its most transcendental aspect, is included in 
Samprajnata Samadhi. So the three kinds of 
Yogas laid down by Krsna in Bhagavata have 
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been shown to be included in the stages of Yoga. 
So, Yoga practised in its entirety and in the 
order laid down, is enough for the attainment 
of Mukti. In this sense alone, the words in the 
Puranas saying that Brahman is to be attained 
by Yoga, are to be understood to mean the same 
thing as Jnana. 
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^tW ^dfPwr^ I ^tt% *ll*iPl&ll*) 
I 5jCtrT: ^RH^ f^F^l^fcl II " 



%*TT^ft 4tal*IMI< I 

3*: ^ 3^*1^; II V II 



4<yw«fo4R*w»Af&i sft^i w^nw i 



3TNT^: I ^M^: I HS TO: * 
A«ll*M*i I 4 WT f^TT fcfgrTT farta ^ITSft 

II ^ II 
m ^\{\ — 

tffcFT tftfeft 515?: *0<+KWi W^K I 



*T ^ qfT: WWI^M^ W ftcffa ^ I&dR+: ^TW- 

* §j*jt * sror fast §mw II w II 

T I I STT^T ^N^ft^sil^m: I 

write fapflrf a%ifcr I 

AlfcMW ifazti II II 



^H^H^a Tvqt ^^"l-i II ^ II 

H^M^S^R^*^ f^T^T *TP=R fam f^T- 
I "T^T II «^ || 

H 6 



TFffcI Rf^T&FTSW^ | f^grfiT ff*W Pl^Pd 
4 ftol 5Flclf*RT: ' ffcf II II 

TTf — 3*?fftfcf | ^TjtTT^ 3** I TT^# 

Wf^R ^1 TT7RT Sf#J| JfRRi; I 

f*P* ll ^ n 

t#t jtto snfa II ^ II 



^ W P TO P 4l SFTftt SIFft 

II ^ II 

i^NiPm ^wmfa n ii 

— I ^s«r 

1^ I «WI*K$-£: I *4l^4-d 

f?r?TRf^ ¥ta %m <jj$^ i ^rftfa 

^ ^I^K^i w ^ n II 

=*n^ n \\ n 



^T^rW^FTTf — ^1 «W Cf% | ^ ^f^'+l^ ^ 
dR<M>l^ | W WZWV q^f ^T3^T 55 

4$+MtK ^T^a^ cfrrf — strict 1 *t«it<t3- 

ft??^Mift+i+Pif&CT«ri ft&v snfirai 

?s q^nf^^: 11 11 



fH%: i *PRrffo+ i«j4*m i ft* i+ Pi ft* i *ri ^r- 
3^r >^ i ^ 5iw «Ft ^ i 

f^I sfHHWI^ c||+HlRl*l- 
gc^n I Pi* I* Pi f&*TWft $*<M \ \-4&4M M< I 

^ f^Hlft+l+ftft+l^ft f*3T 



ii ^ ii 

f^^HW f^i <FR pet ft^ I 

f^PT 5fcf fo^Tj: ?pTRT «faR>3 5=TTrfti% 

Wtftfm: *T%T ftcf: #*T jp**HT S$N*&sft 

3*TT Slfrf: — " 5RT %T ^ p^^T JTI^mt *£TR- 

*Rfcr " I #SJWFt *P*Tf fa^ 2T: Wfc- 
^"Ttsfe JnoFTf%qfrf^TW^ •fRR *TTCT^ II ^ II 

f^i* ll^ll 



wt zr^rfrf *ram?*i 5 f^ft§te 

^?T: II ^ II 

^^M^l^l II ^ II 



66 t[S#TSI^fa3»Tqi 
m f^f— 

<jw^ mm ^it in&tf ^: I 

^'H^R^q MHl^l pp*?T II ^ II 

IS H<ttkf)(rr INSIST II ^ II 

3FK M4f3^KMI^fctK< : I 
WW*ll^sfq $14 II II 

T^frf II ^ || 

fwr^t ftfoft li vso ii 



*TW^f?lfcHV ffrT I "H^«r f^aj 

3Tfa^T I ft^f ^Riafd ^T5: 3 >^t ?TW 
ft *T: ' I 4J+M|UIWI*l3qoin_ ' SfFIJ^T 

f^T^— Sfts ffrf I f^t tf^: S%T: 
H^:— ^*^+: §*W£fr«r I ^tR^— ' sift- 



^Pfc ^ P^T I' ^ " 

Vnftld i ^ ^ p^T i^n^rra 

fR% fa^ T^wRA II vs^ II 



<^«r V3<$$ wp^i crfStf f^r% 

i rr«f 4i Rh sftg ^ f%ft- 

^JP^R 5TrS: *R*if q*frt cfFtftfco} ^TT- 

<mm>i<k ^Tfq ^ ^ mm i 



<N^JWmS5f {Muftis**:, #FTCT*m 3TW$ 



^n^f^fsisfof^^ II V9V9 n 

pra^^p mm mm 

$f?r *4u<tffl*mf Qnft4Wfr» : ii * ii 




Wf «&«M'H I ^T^ft ^kj ^2^t ^ITS^qm: 



stfftfcf TO: II ? II 

r^T wftfo WTft iPRtsfq ^ |R|| 



q^rrft ^wrf&i f^F^ f^f^rrf^r *raf^r i jpprlsft 

^T: II R II 

M\*\}*& I i#T Wra*RT^ I rT^T Rt\W|<**««WI- 

35*01 Ml* — ^"Jl(rl I f^rBT: 5I5??T *^ 
II « II 

sW^iMtd iht prwrrci *wt^( ii H ii 



3?Flt 414144141*114 "I kw lift wu^<U«HII-*ft< 

•nidAi *?$t¥w i 

gsqR *j^rs* ^W^lP w: II $ II 

II * II 

%m WJ ^ *m ^ rrifaf3R Pmk+*< ll^ll 

^fa^Hi II <S II 

snfcn^r ftft ^ ftar- 

g^PT^ arst ^ rTFwTffa ^nt^pd^i ^PimmRim- 

«i R*i<aPwm i Rim i+ m*m w few m i Pi i ^tPwt *N>- 

^MMMUI M*^4«IM <TC*TT^^T 3$*KTT I ? I 



I ^ I HI+l^fW|iTfanrr: I W 3^ 

WI'^'H^l^ I I H^t 5R^N ^icflfci 

OTT 3 ^ teT** +ft<4K^<TT f*R 

<M^fa*h f?!#^ ll ^ li 

^Tt^ft^f^frf I SR^T Mt>*i*1 *T^T ^M*fi^ I 
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wft qr^r ^ qi^?5 m(3ii^H m<t*d«f 
w ^ <««i+k: jrt^ ii II 

STTC^ iqfir II U II 

sp^iT m\ srfo: ^ I 

^ ST *H«IMW 3fP^ f$gm\ n ^ II 



*^T15[T lRT%t: H<$M1 II l\ II 

>^j; i ^rat *<a$ifaw#i^ i 

^ffafrf «l«WI«*+ft I HfTg?T *l^lRlJi<lft«IWlRPl: 

m^Rwi R^fq a[f^TT nun 

»TTOT ^ ^ **fcf ftpfcTOT! II \V II 



^00 



<rit pi www 

•1 I^M^f^cWW =*F3T# s ™f I 

afaH ^^tw ^«iki*i*nsTJRR 

fcTgft II W II 



^PTflT«RRlt WTT qi^T«r rTT: ffc^&l I f&W |<| ltd l^TT 
^(t *E#ra; I 5PRI#T JRfft ^M*fU i | 



3w miw*^* — 

Trf^T WW qi^PT ^faf^ ft4tai|<l I 
4WMR 3f^T <WT II ^ II 

h^mw)4< i ^ — mpSjifrPi i w*m wr 

TFTS^ II ^ II 

^<Rmi ?rat ^ |^ n% ^ l 

W-IWi M^si^j; II R o || 

wwfo ^^fas i 
3 ^^tft s^t^ ll ll 



<NK^H faS^ftfrT <W<-dW ^ fofT 

TOT: I +"dl^l^^RT RWt %5h: || II 

g ^Hi^Hi^ifriP'id^: i 



MwW^W«l f^ftfrf (ifadM, I TipsP^ 4><W|^ — ^ 
<Wld1fa 3«n II ^ II 

J&PUI R» II 

WisHW^ft Pw><3 ^rf^T II ^ II 

cTSW^fa^d II ' ffrf I cIT^n TOT f^T%FT $ft 
3^ ^ f^RT W TTSSft Pw<*| rT«lT 



fa^: II ^ II 



d^l^^TT^T #Rf:, 'Tt^TPT 5TR^ I 

WfFl I ddtd^-dt (Wl«llRl+l!JZT»lT 
II ^ II 

5R*n ^^#^f: ^wt ^t: 



«ITf^RT: Smfa*n^: ^T^S^T^ra \R%\\ 

3fl?WT % TT^ TT^ I 
WqfrWHdwU R5«T MWHUW^ II 3? II 

ft«t Mfdfel*i I *TFT *TT*r 9^ I ^T:3^T f^r^\ I 
areft: R^^IWT ft>^ I ^5I5^ts^fT^T | Utf<tfH- 



lf& §5* af^FTTSff* SRftl l^ftfa 

RmO^ii "w^pftojiT f%iT ^rt ^ i fiWbr 

tet II ^ II 

*n ppft i^OP^fe n 



JT^t^Tfft^ I I: ^5T faff dW#ft<l*fi | 

mKm ^tf^t «^f^^ n 3v ii 

^ ^ft 3^T' II ^tf II 



*?13|<f ^HltaltMlRWKlui I SHFTT falMi SRHTTC: 

^Wr tut* m <rw** I 

ST qiWhfl i?T «4)Hi* <T$Wt || ^vs || 
faff «KTf 8«WM fPfl: ST rWT M <l ^ <<= fl 



^(h^^^ II ^ II 

&+flii«l|: — WHlftfa I cFMfrR 
JT^ftfcf rrt STStft ^HT f^ft f^T ^TT^ 5W 

*W^sft fsfiT?^ || ' ffrf 5TMl4: II || 
^d^W^^f^T^^T^Tl 

*T ffcf I 1: gstf ^ *tft T 



* ^ II ^ II 

5T I! » o || 

=^frl ftfT & cft^T iRTT *Eft =^fcl I fe?!T 
mRKM°WJ, I fat: ^ft^lftRiR^Adl I & 

3m n »ni 



flTg <B^rT 3qft*TFt f^RT fa=R fe? gfs^ 

tet ^nss^jRT^T ^ 3*3 snrfa 1 

s^tfe fad ^tfa 1 
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d^llfM ^gPT fc? * ^ II tt^ II 

* * nwfe ii ^ 11 

WMIttf %g ^ ^tsfft ISSfa 1*^11 

^ *<*MW+IJ II «V9 II 



tot fa: f« ^ i **n* 

w+lfcwmid 3^ ffM TO, ' I ^TP^Ft — 

^-'(N^lt^ *n^4 ^ folMlfd I 

WS^i f% 3^: II ' I $%Ft — 

*T^foi f^TT# #SRT: II ' ffrJ I WFI- 
$<sHRI+|:, *TRT^T 1^*^ II Stf || 



?rrcrc^ 11 «<i 11 

W ^T^T H*MU|*K*IW*nRl ^TfMt q^T 



w$ ftevsmfe. gti q^: sssft i if 
wjkrh iii«iwi«Fnj5n^ i <rte3T <T5Tffoi ^rfa 



3*n^ ft^i. %ft ftifaT s?T^ wRW4l 

Wm cTTCST: ^ *J0TT5 PwPH ^ 

33Tflftfa qfasn I qi^ftfct II ^ II 

' d^TT: f^l^Fn Wn 5^«^f: ' ffrl Sid: | 



^OT^^f^qT *T «TTc^ II ^ II 

^ M^Wd^ Eld 1^ 13 Id) K*M«h *Klf*R 

i foMH TT J#^t HKSII 

UchfoRt | ^ffe^T MUWM 



II "AV || 

tjyiwi irawwwifim gy^rt fcwtii i^fcr 

^ II ^ II 

#T PTTt^ spftsfofc^ II ^ II 



4 

^qM^^N^I 

^il^in) sral ^mdn^iO ii ^ ii 

fflf ?3 £r&F: II ^V9 || 

^jImm g ^ ^ra I 

Safari faft I ip^IT ij^HR 



H«MWMVH^4 * II V?, || 

^ JTT^ft^: II ^ II 

& ^ 5%: RT^Tf^t ^ ll^oll 

%3 gfti: wftfa *T3: II 5,° II 



spy — 

i m^&w ft <ftf*R: ii ^ n 

Stfr pjil^ II ^ II 



w: w ^4 fmwifa snta: n ^3 n 

^f^k^TT^ 3^ 3T3 <ftsfa3T 

Sfa R^T^T *T*fftoTt 3T3$sf 53*°nTT ^mR^hij) 

^mT^TW: II %\ II 

Ml^llMl-Hl HKR'l ^p^i I 

t^t qtm m^fk. mm ii^n 

WKW) *<<rH^H+di ^JIFT tffafe *T*^ 



mvu% i^taft i^t jtt^ f^n st**i 



flT *F*fa SSfcfa TO *j^RT^ II ^ II 
rl^TS^fWT #rf Wft ^nssf^T ll^ll 

3^ ^ ir^ft^^wRH^i^ *rfri <i^w^ 



ffa *P*<MI<i: II ^ II 




^FW^g s^Rt ^?pn ii ^ ii 

<<^K<U ft:*«JR 5R^lt ^ II ^ II 

^nf^7 mftf* ii 

irf^ST gstffa 55*on cFPn *T«f 



are sn^ws: — 

RWI JTRRdlKl WlW mRfW II || 

^nwr^n^ni; — srafiftfci i ft wf^Fri 



TOftTORlf II ^ II 

anf ^ &m w( % 
^Tg«f iift«j *t f^r1% qrr^Rft ^t^r irata^i 

sf ^drftc^: || ^ || 

quH4'ft4 W **W*IIMK«M^ II ^ II 



^TFTRT: «F%T ' II fowftj NK«IWI: 

^RWMfcW-^M: II ^ II 

^5PTR qm$»^ vj^M 3 ^R^l 

ftfrRft: II vsv II 

f^#T JTCTfa qsRt ^ I 

Wi. II ^ II 
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wnftfir i %i #fe top* toiKK- 

3tFht *fown fapkfo II ^ || 

m% %§3r s^ip: II V9V9 ii 

w*m <frj«i ^ ^ si ^ft^ 
' «rrt*T^t farat ftsi tt^t ^ieto: i stwtwt 

JRTr^S^ I W cF3 <}>£RT«fiT II 1 

TOT 3rBt ^fcf || || 



mfa w ^sq i^^i 

3^#^t H * 3 TOWfcfa: II *c II 

^ft forifarw 3^t#t ^*q^ 11 ^ 11 



^WI4^<m i ^R"IW^ : I %A MilW farfa- 

JTT^siT 3^f^T ii<t<rt«K&( S«KT RM^ || 
f^M^I^^ Wlftfafcft I 

siTfid own stto^ ^ ik° 11 





ftRt «FPI *i!s>*:fkT: ^ftFTT «hfdH^I*H<**^ 



4 fad ft fd I ^ =^&fa: Tf^i ^, 

*tmt TOR H*<H M f^FP^^T 3 wRm»i«5 
41d^l«fl5IT ^JFT 3<mct ' ffa I 



PbKMI 3&THtsft sq^^fft Rlfe*lMH 1W- 
cf5T ^ q^T ^HTfatf I 

^ ^ # ^TT^ftl^T^M 
3 ^ TO^f^ft WI^-Tf •Ttft ^ft^T II II 

SRTC ft^t: ^R^R *n*TC*i^T 3^: *TFlft 



Mk ii ^ ii 

?srl: qf#» «ii^k*k«h< ll ^ II 



Rife : I |4 f^FT^T I 

5 ^f^tj *rafrf II <£^. II 

^ fM^Ilfq II <JV9 II 

fft I ^n^r sft^ q^rftfrt <ffi*mft fr^«r 

Mdd 1^1 M<l+«?ui JT ^TTxrff Mfcld^l^R^I^ — 

TO f^TT^T II « II 



<idtil^*i: 



^Tf^rafcf I ^ f^Rt: Sg&tQ TT^T TrFfr T^T 

mfci : fad dH<w* re $?n II 

<KMhg* wtiti spisr: II V II 

RmkmPiRi i ft m*\wm\ w> ^ 

I Wl^* JTTJRT 1 R^ST^f^ 

$mm: ii || 



#35: II %\ II 

s#3 to ftfo^ ^itRT^ II ^ II 

gtlWl JIPI4IH sp^TTR ^ *TmTR ^ 

5*pfanft ^ *H 3<ffft*PT ^rift^ qfrrf 
W f^«if%: ^ 51% aft ftf^T afaft* p^fal 



^HHUlR JJ^^Id^^H'W I'd Pi 

^3 fcrc^ II %\ II 

^ grot <foit ^T&tsft gft^: n^ii 

g^ft gf%d II V<? II 




m %T ^ I ^ragrfit %T: ^ 'm 
% 3**^: §ffcR#tf sf^Fit ^ 

»imfifl> *wm^M ll ^ II 

*mW f%f^£tf TO I fak: tfRT ^T: 

ft:*R&rF*rarcr *rht *n to at fam 

*TT H«?TO H«TRT TO ST fifc^ ftcRT I 



itftflqfcT: 



TO 'MKtolW HIUIM*k«i ^ 

«n^w#s ft^dl: w$ ii v II 

^: I f^TT SRfld M H kM& M«*M Rid Rw*KM<l^- 



JTTft T# T^t5?IT srsft qtfMt II 



«<cij^ Mwj, ii ^ ii 

3PI ?T * I rf^TT siflrf: 

ftt^_ ' sfft ^ cfM ^ w sf fawq I 



SWT fag ?HTT«p52? 




*rcffag^ q&ms: n ' cf% II \oo l| 

4^W^i*wWh trtfafe IIMH 

^T: II * ° \ || 

$<*mr qt»T> ^ $%sft 5t%^: \\\o\\\ 



gf^t II ? ° ^ II 



^SPfaFRST: II II 




PifsiniiRd ii ^ ii 

^fxp: §HT %TTO 4|PHI^ I 

q^fai ffrr I srfrfi: *Nt^ qV^n R-w i^i 

*Ttf*ffT 'Tt^TR IHT, *J?Ht fAT I ^Rl«Kdi 

*TT3: I "ft S I *$?t 

$fomKi f&wR^f&ii I 
qfaqiRm fast fPr ssrc: h?o^u 
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*rfa ' ffrf «r^: I! W II 

^ffRS^Rt^^T *TT^TTg[T W# fSTftsf^ 
<W <^ T^SIH^ II \o% II 

^rftifs^W^ wraw ^ $<^<$ ii U° II 

*PR&sPI?f^T«T5rT T5FT JltN^I^T, f^T ^tf^rft:- 



n n « II 

ii«ii«<K*w^ II HUI 

wWtek II l\n II 

q%r^ gfercT qftNM^wi spur i^t i m 
^TFr^rr^ sr^n3 iTfn*rifa gg&wti 

sNt ii m II 



^ jft% ^ferllHW^ II \\\ II 

*$<fte5fa *rfrRT3R far§^ 

I ^ ^T^: *ig?T5rT: tf^TFTT flwfcf: || ' 
^ikfg^ri SPTO*^*^ ^g^SSWFT %TT- 

^ ^ $m ^rf&i ^iwi*iO*d J ^ 5 R 

1 ^sti *itftMft 11 m 11 



=^<i ?S ITT? *TT^ q^T^ | ^+KI4dl«TT 

w*tt cT5T 5F^sn^ ^ srfte^sra^fa «fte^ i 

^tt^tt tkt ^t^t Jn^r^nit ^ 

<fts%f^: II II 

f^Rft W II II 

^I<*RmI ?tTfth^l<**lt&T ^T^: I sr^R 3TT%- 

■•n^HH-di wt mm w** i «y7)<*n 

f^t 5TT%HT^ tftsi %T^Tf3j §^ I *T*TTO% 
Slftj^TWI f^TPTSft g^T^TTT^T 5TT%^- 
Wli *T5THHfft +d^f*lRl ftWh; II S S Ml 

H^WMHlft tTPT p: II W It 



II \ \» II 

ifiwi 5^ sra ftf&ra ^Ti% i 

<MlRfo II U<i II 

mil *hi<frfti <M 3ft: ufa^ n mil 



Jfg^ sj^oj *r^f% II \ \% II 

fesf N|dl^ TO S^ft II || 

^frf I 3tf*TCT Slfrfi: ^ I Rid I S 

ftc* flfcl ^ T^q M ^J«ifa- 
5[%<J W Hl« I ftq^RFftsfd<4M*d«RW : 7R<{Rdl*id- 



^3: MWvjf&d+HIWd: I f^T +l«*A*ll<MlVl*W 
II W II 

cffafajW: II II 



^wnm^im^iP n tot ^ ii w ir 

sspanfcrrcR wRd+iR rftoto mmm-. gsr 



1*18*1 1 I: 3vNt ^ II ^» II 

^T«T> ^T^PJ W t%T3[ MM^fa HUM! 

'pns^^oi ^IKUIlPlg f^TS^TO *T?T.f«^t ^ 
foTrTT %T ft <TCT ft<TFj; | fasEFJ^I<*Wfo- 

R^I ^#1 #T *T^: 
II ^ II 

f^RT <M4W f^TT ROT I 

fan snsrctffri I^^t^w— 



WRFitft mM\*u i ^3 to <n^i ^ 
^m^mmmt sfT <i to ^ i sMta^r 

to "f^RTT 3^$t ^ ^ f^RIT^T Sim 

I ^R%T to 5s[T ^li&lR^T 
fofonsft fqfWTSf^ to^TTsft qT JT ^ ^ 
*M I TSFcft I ^ 

<M *H^ rei to 3>^t «jf*tf r^, sn^rrc to 

4l3|U|Hj n^TT, ffcl I rf^T ^ fl^F* to f^T 

^ I to ^rasp? to sst 

m§ ii w n 



^ i5^T ^ RtrfTT 3T#TT^ ^^HT I 

t^FTsft n$++ifa *n ^r^R 95T ^rf^rr 
^wrt ^s^T^n ^sRwi^Piff *iw*M<i^m- 

311: ^ ^ ^n^T9CT?ff f^TC ^ tf: I fsRlfSffi ^ 

* II W || 



Wffi I S^W^l^^Nd WTO- 

*Wlfed: STITCH: <i<>$li[&Wlfo*l3|- 

34ift*iM tut frfl<ft q V« ; n ^ u 



tore •ii^ft«$w»i<*t«! I 

Pi fadin g WWf I m\ qTrl^^H. — 



3$*Tfo — *i w^m HUH I ft*TM Pk4|R«i| || \ || 

^rq; ? ^3rTf^T*ftTp}qT^T+i fiflmforcnhr 

I 3=T: sffe^ ? ^ ^ fftl f^PTrftfrf l^pt 

f^HT fr^T *WTORlflRlpKft 41 WnUHj* WW fo- 
rt ' *ffa£r%f f^. *&fol»l*JT fag^ ' ^*Tft- 

^^jrb Pi i w^m i^iten #Fgfr6*fafa i q^r- 



TfacTT *Tffcf *TfR SPTR' ffcl Pwii«J|Mi «(cW«M: 

^T^mtsi JT3^s^fiir4 1 R^^i I fan i fePufo i fa- 
W4I«R*iRk-^« II ^ II 

cRT^ PRWM PujsH^ I 
#FifrfJ^ ^MiWW. II II 

g^T I *TB^ II ^, » II 



OTTS^m^^' Wfod^fa^f II H II 

stf<^Tt»W mfl^? iT*m $1 



Sfo: II <^ II 

^»ihwt g^gd: WT f^TT II ^ II 

^RT#^fr( f^mT ^H^T ^TTT^T 3ll*iM*l: g^T^T- 
f«RT ?T«T fife ZW{ ' ^fcT ^noR5^oi^ ^oif 

^ftfct *TR: II ^ II 

m>l4%ljisllRRl^l^lTbi f^f^t M^Hi ira- 
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faSNT *MT STFTT ^T3: ^ slSTC^ W 

^TtBT^I TR^dlPl ft:3faTf&T ^TWf&I 3Wff&I 
^NK^dgfa I R^r^K^ K*J| I^JWM^I ld<W I faf*mk- 

*jttM ffeftfrr IIUII 

ff% ^ I Id I RFt ^ ^"IMlftft 



snrcro ^tsftf <M4H<wi far: i 
qf^iq ^ *w wfamFWi n ^ n 

^S<fta$: II U II 

f¥t WMMIM*! *FTt SSfft I 
?^S#ft PI^ || ^ || 

Pl^uiH^ R WlfeRwi dfaifefaii*— far ft% i 

^ SfFt *M*T i^RT iffifa MfcT faRW^f 



■RrraFrftfrT II ? V? II 

qrnt fa* ^ 

SWRSlt PMfo|<R*|ft: STRICT ^T:, «TW»K 1^*11^ | 



d^N^rM *PT: STPT: TWT ^ ft II ' 
^ fcTT ^TH «T fa«Trftft ftraft | 

sirrah ' i ' ^pr ^ ^Mhft pftf' ffcf I 



5ft§*?f 2f«n I 3T*frft %f ^Mlfd ^FT^t ft w 
' srfq «Mli«*tWd lift 5fT ^FT^%ifr | dl<Md*l 

*l<**s|i?llfd«d% II ' ffcf I qJMsQdWWL — ' 5^ 
e^TS5OTM %ft ft WTO: | wfcl Mwri 

^n^d ^ f? i s ^ %rf^f qnswwwfai 



f MlW«l^fif ' I *I^g*T% — ' cf*lT ^ 

?! =5fF^r 3 || *R^T cTHFTT *Tftt ft 

I «KI=KM*M>| sfrfc? f^foWT II ^ 
4>llfiHI ^WT^W^T: I f^ToT ft?q 

^kra; i ?r ftftq; ^ to ll 

^ffif^FIT: I Md<Pd ^l«HIH t t *G[T<faV II 

sift tfd4d#Mi cHF: q* ^ II f^R: 

sn ' ii mfog — ' ^:?TfT m <wmA*&iIHp<+i * 

fKl 3T^TC(. I cTf^T^IK«ll^^«^ ^MWI^, 



m qfim&Fi i w ft 

$ M PWd+iW |U|W^|«MI R«|<W W M WWftRl rf- 



to, i i fci w i^t m<)a ftfcf 

r^f^rfcT cF*R g WjM^ ^f^i wi rrf^ 

^ +i4+kuww^ to; i ^ ^ 

T«Tt •TT S£ f fffi ^igwiPM^Vl ^|UlM =0%- 

* ^ff^T 3 Midlife *R^T^ sftf^l ' ffrl ' !^T^ 
«ntf^T Wf^T^ftf^^ ' fR 5lf%WfWFt- 

fTTO Wl^d I ' f f^nf&I ' ffcf iftdl«hH 

''I'ltXfl*! <!'l < H e l*i<*- 



I *TO 3 WM l^ui Nffl |<M I ft*i+<*- 

3 JR^: ^59^T ?R <^3%R * RRw^*d- 

fR^mtet^ ^m-. f% 3 ^nsfq i cf^n ft — 

3 ^MftM? 5^ 2=e$TR' fR 2p9T -^MpW^ 3^- 



R fa tor — ' fczrrf^^TT wwT mm 



ft^HI^ I JTFWTFTS JRWM^ +K"IPKWI<t I 



*rat %frT I ^ft% — ' ^nPiai farftsft sp^sfo 

' II f% ' ^ flf ^R^rf% I fe# 

<WII3&5it ^fa rrrfo *ftR *ffa: STfJTtrftfcf 

awwH ^ %T*i ^nr«i ?w: n Ml^i 



warn — ' jrsts^t wm qfa- 

JTfrT: W ^RT +H?««lHid«lll^ ' II — 

fatf Sitf^ I cTrf: f^^T fTC^TT %ft *Rfrf 
^TFW II ?ffit ?l^t *WKT ; TPT^T f^l^TTlW^ ' || 
Vi^H — ' W\*rfa ft ^ ^ ?T£R: 

3^ — ' ft ^ ft fot *rm 3 
f^n #N ^ *w*HW4i^ i rran ^rtfa 



%^fri %^ i — for ^Fngfer- 

* lift^t W l^t W ^TfkTT^T: I ^RT 

4«*wkw4\ for: ii mm: t^tt ftfl; 

*&ft i^^TT 5TT#f ^llfu^ ^ <TTf>Fft I =^r 

H^wwtod: ii ' sfa i f% ^ #>r*ngfei%TT- 

^>P*^«fW %fagfa^ }>PuWk* ^ RTHT: ef^T I 
^W^lWWM^I<^K^ I H — 

jttw^ i rirf«r #ptt fan $mfl«Kddl ^ n 



f^TWT ^ ?pn% 3^r^ fa<lM^ ll^ll 

^rfrl I ^ 3% ^ ' iTT^T 

' ^IT^m f^lT f>T# f^T ^ft 
I T^RT^t cf^TT: ^ ^T- 

?5 I STFI^T ftfrlT STTWT 

^ J^tsfq ^R I — ' sppqr^r 

Tt%q^ R]°TRT ^R*TFFt | iff: SRHTTPTTRf f^TOm- 
f^m || ' fT% I RTWT^ *TT% ^TTSRTMT- 

sfafo grfi: 3^t ^ || \% || 



HFR5% ^55Rt '^ft^ — ^IRIlMl I 

f^T ^ <iRR^ i ' — ' ^nf^n PimRw: i 

f^T^ W W ^ f^Rf: §53: I ^JTT 

^ra^ i m *tr: — sn§ snf 

MWfc+l*^ <lRfe4MH: T^frf I <*lfVhl£l - 

^T3#T^ dW^PH I 0&bl<*MWWlfa- 

Pwk^Ri ^tut ^ <mM)Ri 11 ^ H 
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§S**n m% flm^q fote ii^ii 

5n#ri f^Fit gmfo ^t^rrtft!: sfci i gs^n 
•iifJiRi ggfcKfewij srwff, «n^r sigm 

*panfl: || ^ || 



«m 11 11 

«Rrft^4: II II 

1^4 3 r^Tj^frt 1 fam Mi€ listf wi- 



TOI rTr^snf^ dN^I^T: II dx^M *H>mfi 
<IRHI!tRT ^ ^ I ft^T: WlcIT *TSTf ^SHWft 
f^TT^T: II 5R ^ ?R TOt I 
cTO drWMlRH^fl ^PTrf^: ' II II 

q^t ?M *R^5T II ^ II 

mKHif^t II ^ II 



fofa^ aifft gwft Hi«w*u<Kfi m% ^ mz% 
M\*\m\t>$\ Stimuli §^rr f^n sif%- 

ffo II ^» II 

ST-^^'iTTO II ^ II 

mm ?\ «h*ii^k4<wm^ mm hhw *rr 
^<#h\iKmtfamyi mm mm ?\ *nfa- 



s^Mlwil: s^tNw^ ^iwtw 

I ' S5TTft W«r: Wl ^W%TTfeft- 

^ II ' q&&wiww> n ^ n 
^TR »R*r^ wt^: I 

^5 f% T ffc«lf<l IR^II 

| qT&tft qT^M^^W^I *T: 

^13: rfi«t s^rp^ ^tfj, i 



i a* q^qf^ fwrf^Rf <*r^t 
% w qsffir sfari ^t^tt wi n ' eft ik^ii 

iRtf^f fart faf : fad ^ i 

*H:$3 fft I TTO: ^ ^15: 5JFf: 

$4^ki ^ 11 ^ 11 

^: I *fcn^ W. RM: I 

^ t% <$m II II 



#sq^5 %wmt ms^ ^Tsfq m*k I 

*R:sTFT^ ^^F7: w&fa II 3° II 

^fa^fa^ fd TR: II II 

^irf^T Udl^rl ^HT ^SRf:+<u|^^TT- 

HWIwfi ^TJ ^tsfa 5IT^ SfTJPTt^R;: ll^ll 



ST *lf*4f<t^Mi 5 ^ || \\ || 

?rreT^r ^RirHT^f ^n^cnf^ 3^ri m wzriki^sfe- 

^ ^ jnf : sfitm imwH, I 

^•HfajtaMlgjft ffrwfimfa : II 3V II 

55^jt cmih^ ^tfterftfa ?w$$ <**h«m^*u5 — 

fa&Tt ^Rfo^T^ f^: || ^« || 



<W Wfft PT JJHT ^H^|R<I II V\ II 
%%f% I %^T^fR: 41 fell Pi ^ Ji<l«IM8W« 

mam. 11 n 

<?n srFpft p[T *ftfarr II ^ li 

^^frf^S"*: rTP«?T ^rTT tft^T far^T 
55[T WW WRT Rl^TSRT MwITTO 

*nil5 «'MMW^iRa 'ftfan ^rat li ^ ii 



RjTlMc|^ Hj\H |^ ^ ^ pi %ft ^ 



$6i||J|H<0PHl i lt 



•TFfaT ^TT^lf^RT *hV-^(! gfrf^ g&TT I 5> I 

m^Gm^m^.: ^ f^pr^fifa II \c II 
ffir m n \<: II 



STFI^t II ' ^1% I ft:?T^ faWT ^ 

f$f:^q^R: ^^WWT f^«r«^ ^Kl*f 

*tt%to 3t»ra ffo ^twi tot <3M*rei <r 



^f^F fctKifoEnHd. : u vtt ii 
«nwt i fan ^d>iw*iicHi 5wrt ^ 

^tMI< | felKlfaPlfcra: ft^a? I 

tRFft I Rd I ?f^T *l3R*H 



?fePT: 3%^f ^ ?n^f^: II V\ II 

fag^ 55T ^ ^ 3*: |5t; ii n 

HfelrTT *TT *TT I?T ^TTO ^Nfl" lltfMI 

^l^^^lRRi i i fq*^4«r fim- 

«Mp«ld ffcf I 2JT flf^ffiT ?TT 93T %^t\ •TFT || || 
IVk^i f^TT 5# || || 



«£|uu*m: i 3*§55t ftfoi fawn tot ^ni^Kwi 

-starts* I 95T *ARfcl I 3 5i<WkMI"H *T 

.Kb* II ,„ II 

^ 3*? <pt t ll «<s ll 

cff^n; I Rl<ll<l>KlfrM<ll*<IA«lft 
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fraa^, I 5f5T rrf^ ^ ^ I *TgT 

ST SWPaFtft ^tflr M&lfrgft ^ IIV>II 
mR^I^H qfaft ^PT <i<J|Rd8<ft^: II II 



Jimrfcr ii m ii 

SWJWKM ^Tf^INK ^T3: STRTt sfT^T 
II <^ II 

M*W>l4) M*l«W<KI'hM: II II 
fft I 



mm *R 3?T#R *1U&<KM <T^ II Htf II 

SlftbRfcl I 5Tf%: fosf^ft rT^TT ^ 

TOT *f^TT ^ ' 3TR^T%: I TOTS^r:^^r 



f^T "f^TM *r fV<i*l< i 

m 5|$fa «< l*W ft mR^R^: II V\ II 

^ *rfc $?t: spi: i 
3Ff: ^t¥ $*r: iih^ii 

fft I aRT:^ ^T: I W I fa Rrh^<- 

<^ I ^ ^ f*^ ^ WS^fl:^- 

*ra*n sinifti Rrbi^Kw 1 #a ^Vi 141 1 vtffo ^ 

^rjpif ^Rcf^: II ^ II 



m^iM^^mR^Ft 5rrf^r«r wftere <rRrg- 

*T ^ cf^T 3*5%f f^^' t#W\4 *TTO 



WIM TffaRST d^T^ arwft 

iH^t 3TT^ trWft #T<T ^TT5 faft: — 

^ flf *R ; 3 : sq^ | gsfel *FT:*<ymi- 

*hst ^ to *rft aft %ffa ^ Qirfl^+t 



*mi |^4Imhi^ $i ii W ii 

^ feTrW?TS:, $RTftEH^ SWOT: ^^T^WI^ I 

iq^Mft^wifewi Tift tt^r; l 

sn^ WwRi<^ n ^ II 

ftre ^T^lcffa*!: II W II 



3*BT: II ^ II 

qfRI^ RKkH^t II ^tf II 

^hfe %S R|i i fr hkImkh^ II V* II 



jpitrI 5^t4 <wmh( ii w ii 
OTnffW 5n^R:^nlt: II ^ II 



writ i&w<i<M 

WK«HK+lO 4 j I frw Rd<4ti&l Pi 

*W$f ^ «IJRT || ^ || 



fW%: shifts wwwNggtMi II ^ li 
gpF^t www- 1 



f^TOT *T*recftft ^TCfagt f^TCTfa^ ftf^ft 



3^%^ 3Pt ^rf^ ii *\ ii 



wR*Mifa Pi^y l+l*IS*TW| 1+1*1 I : w^- 

«w *r wimK <l*Kfe^ e^: u 

fefcrFTT q%t*r m^ft *twt: i 

3Tg: RM: sfft&Q STT^RT <H^NM* *rRf^%ftfK9 

aw km *m sr vzm: iWm\ *rtft ^Aptt 

fafr^l ^ JWfrWkq 3^ II' ^ II ^ 11 



£<wuiw<{)fii*i*ji 



f^T^ ^(I^KW^I ^ II V9^ II 

slH M*tt*l fTT*F: ^ficRJ^ +"6M+I*I f^fs- 

dR*M>& ^ II ^ II 

T^^RT^fWRTf *n%T«n^ — infarct qf^^n- 
mtftii wnm i ^ q^ K fu m ifeMifl ; 

35 teTSf^ fl^l-R^W: flpTR^: ^rFTTfa- 



sk: *yi9wH ^ ii^ii 

SPTO ^ TO: sn&sffc: ^ ^ ^ 
4faT r^TT: W^T: 5^ ^ || || 



^ II ^ || || 

3p?Tfl% SfTPT^ 5T«n^ $nfcqft JOT^" «TT5T *W 

mm ****** wn<*« 

^rf^rf^T: SR5R SRftf^ ^ITrftfrr R?FT- 



*{&ifH i %*hw II II 

S^SSPT: sftg^fTO: 3ffaK3#T ^ <HMlpl%f% I 

m W f^(i*M^Hf^TO ^ ii ^ it 

mjfefk: I gf^JRft^ %ft 5^n*llPw£l«l ^TT^- 

WMMM I ^l^f^R ^ <pfa?9 I 
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3$^—' ^^lPwf*M*HHWW %^ Rft^' sfo 
3°^ * 'W'ftwr II i^d^ R^ fl ftf^T 

<Wl$<wfa<* f^TT ^f^^ ||<^ll 



^ II <rs ii 

ihtW wis swi*— i «nft *n^- 

f^Rft: I'iWt ^ 3*TR' I H^t 

«Wfa*lN: I ' ^Pf% SWI^flf^^T: I 1^3: 

3 ftfitft g^teT #t #n ?r«ft 

5TTHT: \\ C\ II 



%ftfcf *fH: II <lv II 

wmft fan ^ jtt^t n cc ii 

jft^ I 1%H Tift faWkKW-* ^ *WT*ffa^, 5TT%3 
WTFT 3 *WT#KT ffiT TO: II ^ II 

^ if^fh^ || ^ II 



«Wlfa*Tb: II 6% II 

W^f^f | 3°^? faRi. »Pft 

i ^fir ii n 

Wf ft 5 ^ ^FTW3f% ft few 1^*1: rft^n^T: 



g?Rt $3 f&>m: wit mi II ^ II 

wrs FIW31^"1MR^HI^ OTT *H: 

mi Wife faltf wonfrft | ^ SBRPn*— 
<T$ ^ cTT^F: % ifEScftfcf *5fT: <T$T W I 

w^^W wrwt qfan n ^ 11 

tftfr^T UH^MH I 

^ ^Tg^T^t 4)*WWMfWll II ^ II 

fliffcnftfrt i s^faf ^tut^crI^^tfit «n tor 



3T3*T I *r*n 3T3*T ^p^JT uiuwi ^g^i 
^rm% *r=rr ^fWl: n ^ II 



RTJRfo I W TR^TT^TWR 3RR% ^ ^ 



^ WTf^f ^T3T^q qf^Tiq d^M^<JlwRlt$ W 

fc< k« w^rw I 

R^Rlfa Hh*WfaMM4l'»H^ II Wl 



53qwy<fllM*Tqi 



w h it Rim Ri«ww « I ffar# 3 w$ ^w- 
*rft ^ gOTTftft m\: «tf swish 

f^wj;, q# src^r *tft«j ^gf% qfcrc flfare; 

JW^r $4 Tift ^fg^it: q?tf q^ll ^oo || 

im^Rrig iTO^i ^S^fOT 

351 W^ft II || 



^HHI^I PHI4>K : *T ^ TT^*^: II II 
fft HKI^MH^ I 

%tP: II || 



Pw3 ^trTTT ffrf fa: I TT^I^RWl^: 

*FRTT$5: MIH^H 5^f ; ^ *I*W+: ^ ^3 
imfo Wrftfo 3T&\: Wlfefa fa: II \ °\ II 

m ^: W^fN ^ ftfo I 

3*tft ^5ftm ^ qsf^ II II 

rfrqftfa I fo^ sfrjR^T^^n^T- 

mH: & t& ^ JfFlFn^ d ^«fl « lwMdfi l«hk M3 : I s^T- 

^araqpn^n tN +^Pi+i «+^tww«wk««i 

^3 sftSFfa RfrH ^ || ?oV || 

fastf fa^Hft Enm^ n ?<>h ti 

W^RT: m<ttl<&l: $ffa^ H^Pd I ft*^ f%^T 
%Rt faf&RT £R farWT^ T^:SfT^ f^!%^ 
^RI: II 1°^ II 



^TT^ I fasten I II II 



#ITT#5T 5JT *T 5n«T^ 5TSW*U||fe*H^ I 

*tt«^ ST«rfti stwh ii w II 

•ikHW ^t*ft 5tF: ^TOTf^RT ll^o^ll 

f^TR 5TT§TCT«RR 3T ?T 3TTWR ^ ^ JWRR 
%#cl Al^t% I ' STMT ^1 # #T WT% 

t^ttwt^ ' rmv. n ? n 
* TT^ft twt^ 5rp w- ii H° U 

ftrTftft I Wf ^^Tfa^RTW JT ^ I 
STTSR^ cR^Nlf^^S^T:^ S^^ft 
arfajJT *WW+< U IM<+ 3TTT%fet% rT^TS^^JTR 



*T pMMIrflRl I STCTf^TT %ft ?M ^ 3^1 



M % II ' ffrf I TT^t^ut — ' 3WTT: JR^ 



^SfcT I t%*it M W ^ It 

«ft*M* 3*tT II «fRRT 5TRb^MMi <fi3Tt% f^PTT- 

ffrWT^'^T ^Mt *T^R ^f^: I f^l TOT 

T%^nt^T<RFTTift ^grfit ^#f: II ' ffa I 
' PlWW fan JTTtRT: tffo T%T SFftST: I 

fa^^tafoftaT ft ^RT I) ' ffa II U 

dH^H ^ ^ Snwrf^lH^lM: U Wit 
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I Plr|h>hHit lhbaffib ^htej. ^Sliib, — igiQVk 

PJfrjlb^bkUlbln lk l^kh b£ ^MJE bjMfelbk 

M^fol^bafrbjihibj ifeafti^ k P-frjfr^ kite 
bi£blb I , II ^tblftlltmfrfbfe {pfflftto>ltl>l* 

I lMn>|lb.fetek>l6lb|Ultob| £ frmio || : <fehH»fete 

Jfei^ l^| by bib I :mt ffflimft :ik y*S^£%boS 
-jf?HP , — ^%^2tkai£ I tMjfr b>?jflb> j=Lki>£ 
I 1^ ^ ^ :^fej. ^Elfe ^ £b*kk , 

ilh bk htuSbbA^bl b bAftlblnlk WbJt If lifekl 

^jb^iinVtb^ k%fei'&llyl»fr bik :P)Hn)fr feklfe 
^ife B :iniis kj^bb|£ kj&inlh I kj£ < II ^tk^k^ 
SlSlbfrlfr bj k pgte | :kbak feu. ^feuj^lb 

-Bib ^M^ibiirw ES I :fe^bh Jifelj. k IMfr 
teili^b^ biklt feii&b I kj&bj. k kibhjaflfeb: 
inj^h ujfebjk h i^bhti>ittobib : Slbinlk :p»|fr 

l^&ii ^ ibiirwEB Jjlhb?.k I kj^blb — Mb* 
-|kbh kl& b flHflfr >ffi»d ^ IkUJ^ 



lbl!bbjfcb.li|fr9fr 



^wwwKifd|<=iki i d$<w*iR«9 — ' =?^m w 
a^N it ^ f*Rt ^ ^ xr 

Sf3?T I 3fT^ f^PT^ Sc4 ^R«rfTf^ II ' ffcf I 
^|«O^^Tt>^ — ' forf TO ^ ^TTO^ I rPT 

TO JflWHdlfd^ 3^ II ' I ^ RFT- 
Pk£*H«li ^ 3 ^Ht gfrfi: WI^Rl 

^f%^ I d^rt^dR^ — ' *TTWft 3%T#^- 
tdlHfa^fd I W f| Waft f^T- 
STWJ; II Hp^dl ^ft szrrfif |3: #^TT \ 

^fe«^(^ n^T m ii ' ^ ' «>im4 



%i f : bou»»Ji^ uj i^l>ht ^P(fe tfcsaS 
ife lMte,— ^ I lafe^frff llrfr IhB ']*% 
1^1 a^b^Mh^^t fei li fei M it 



^T«m <Tfa5J% II ' ffa I f^^I- 

*rfaftfcr +<<ji°$mt4i ' fW: 

MKSN'W, I ^ ^ *H?WMPAW II ' 



g«j<<(lfiM>i4i swrfasrsriir iw ^wi^u 11 » n 
^r^*«^i ii ^ ii $ft$wui«$<im*3 ii 

a^up^T ^f^4 ftisnfflignfcsffaT II ^ II 
^rf<%i: ii v ii ^+i««RWMr n u 
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